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YA SASYFA UTE | 1-1-1

3573 is HSdlel dt»lc'i - word of auspiciousness for beginning the Upanishad

SR (:‘\CIIc-'Ii UUH: WQE - the word SI&IT refers to Brahmaiji, the creator of all

created existence. In the Upanishad, the words SI&] and SIG@IT are distinct in their

contents. S refers toH I AT 3eded sTel, which we call sIglel, whose inherent
power is HIHI. slglcd, together with HIAT is UIHAT, The Lord of all created

existence. Since SI§lel and Its inherent power HIT are ever inseparable, SIGI is

WHAR,

With reference to each cycle of creation, the same ONE T{HA manifests Itself
simultaneously as SI&IT, the creator, ﬁl'EUI the sustainer of all created existence and

ina, the Ultimate Dissolver of all created existence, and at the same time, tlTﬁr’%N

Itself remains independent of Its inherent powers of creation, sustenance and

dissolution, just as in ordinary life, the same one person is recognized by one name in
one's professional life, by another name in one's social life, and yet another name in
one's family life, and at the same time, the person himself or herself remains

independent of all the three names, so does U{HAR,

Thus, let us understand clearly that STGIT, i2|50| and T are not three different
UIHAs. They are three distinct visions of an é»"{IT 3P of the same ONE UTHAR.

Consequently, with reference to any given cycle of creation, the SIGII - the creator is

thﬁ’EIT Itself, manifested as The Creator for all created existence.
We must always remember Sri Krishna's words

HAHG T ad i TR gAfaso] o 13-16

dd I - That 3'F|T1%\?|F[ W §&T The TLHAT must be recognized as
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gﬁﬂa - The ﬁl'GUI WUI The T, and qg:lﬁ'cul The SIGIT - the Creator all at

the same time. In terms of the language of communication the word SI&IT is masculine,

while the word SI&! is gender-free. This is just a matter of grammar for the purposes of
communication only.

CATAT UU: means “first among the Devatas”. HIHd means manifested Itself

spontaneously and gloriously. Therefore, SIGII GG ng‘l' means, at the
same time of creation of this universe, sIglel The UIHAT manifested  ltself
spontaneously and gloriously as STGIT - The Creator, before the appearance of all other

Devatas. Why did SIgIe] so manifest Itself?

Because, as the Taittiriya Upanishad says, Fn'SChIcHQd - slglel so desired. It was
the Will of TIHAR to so manifest Itself, to let the natural remanifestation and

continued evolution of countless beings already in It, in the unmanifest state.

About That SI&IT, the Creator, the Upanishad says

faaea odl, Haaeg mar
faI4ET BT - The ONE who is the creator for this entire Universe, including the

qa-?—l?lglgfl's - The Five great Elements, and also all beings arising from their inherent
powers, attributes, qualities and their mutual interactions, and also

W I - the One who is the protector of this entire universe by His unchanging

laws of nature, including laws of haT.

Thus, fTI%8ET &a, HIAET JTAT is the ST&TUT - the distinguishing mark of the

unchanging, ever-existent manifestation of TWHAR as Brahmaiji, the Creator. That
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SI&IT The Creator, appeared spontaneously and gloriously at the same time of creation
of this Universe, before the appearance of all the other G,
Thus, TRAAT, on manifesting Itself as SI&IT, the creator

: YA SASYAT UTE

SIGIT - That Brahmaiji, the creator

YA F"j'gw BTG - revealed to His Idest son Atharva.

Brahmaji revealed to His eldest son Atharva. What He revealed, we will see. Here we

must understand that Atharva was not a &hd-born son to Brahmaji. He was a HIAH

JF - he was born directly from the mind of TLHAT Itself. As we may recall Sri
Krishna's words:

AN O IcdRT AATEAT |

HETAT AT ST AWT olleh ST Uaim: || (3T -10-6)

Seven great Rishis were born directly from the mind of CR??T’EIT at the time of creation
of this Universe. Atharva was the first among them. Therefore, the Upanishad says:

q: 3IUarg ?ilgg‘:rré:r UIT& - Brahmaiji the creator revealed to His eldest son

Atharva. What did He reveal?

STETTIdT HATATTITAST - He revealed SRITAAT - Knowledge about sT&le, the

cd JAT 3ded §8T - The 31Tl TA®Y 3TTcHT, The TRAAR,, already in

oneself as Oneself Itself. That Knowledge, The Nature of That a_t‘:lﬁTIT Knowledge
is:

Hﬂﬁm - It is the basis, It is the foundation, It is the very abode of all forms of

knowledge. The knowledge of sT§le] and SIGl<] are identical, because the knowledge of
sTele] is as true as STele] Itself.

Mundaka Upanishad 13 September 10, 2006
Chapter 1



P &SI Brahma Vidya

Consequently, a?;lﬁ?[ TCATT WX - The knower of sTelel reaches sIglel Itself,

because, with respect to SIGI<Ilcl, the knower and the known are identical, as Sri
Krishna says

deaT gd: 31g Ud I,
deleded defded deH | (AT 15-15)

Further, Wﬁm is that kind of knowledge, knowing which the true nature of the
essential content of every other kind of knowledge becomes self-evident. According to

Chandogya Upanishad (6-1-3), El_t';lﬁ'CIT is that kind of knowledge
ffa<a fasa safa
o what is unheard of, becomes heard of

o what is unthought of, becomes thought of
o what is not known clearly and definitely, becomes known clearly and definitely

Consequently, knowing a?ﬂﬁTIT knowledge, the essential content of every other kind of
knowledge becomes self-evident, and, in fact, the very purpose of gaining any kind of

objective knowledge is only to gain the ability to pursue El_t'ﬂﬁTIT Knowledge, because,

STeTTa=T is TAfaaTufasT. UfAST means The Ultimate source as well as The

Ultimate End. ST&TTIT is the Ultimate Source as well as The Ultimate end, the Ultimate
Destination, for both Self-Knowledge as well as all forms of objectives knowledge.

UfAST also means A - the most exalted. STRITAT is the most exalted among all

forms of knowledge, as Sri Krishna says

AATATAT FAT SAHHA (ar 14 -1)
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How can one say that? In the matter of knowledge, there is no such thing as superior or
inferior. Being so, how can one say that El_t’;lﬁm is the most exalted among all WS?

It is still true, because El_t';lﬁ'CIT does not belong to the same class as all other s,
El_t‘ﬂﬁ?]T is a class by ltself. It is not one of the many fields of objective knowledge. It is
TCHIA - Self Knowledge, URAAX AT, It is knowledge which reveals

QIAA Itself. Being so, It is UNHA Itself. While It includes all forms of objective
knowledge, being the very source for all of them, It remains totally independent of

all forms of objective knowledge. That is why STEITIT is HATIATH TSI,

It is That El_t‘ﬂﬁTIT Knowledge that THAR as SIell, the creator, revealed to His
HATTH YT - 37Ydl. Then what did 37T do?

0. YUY IT Yded sl
d ARG Gcddeld Ule
HREGTST: HZIRT WA || 1-1-2

37T is referred here as 3-]'2]?f|'0'[_ Uded is Vedic version of CIT%I?\?[ revealed.
ar a?ﬂﬁ?:ﬂ SIelT 3AAUT Yaed - which a?;lﬁ?ﬂ knowledge, Brahmaiji the

creator, revealed to Atharva

ar a?;lﬁtﬂ 372qdT T 3']'@1_1' 3AT - that same STEITAAT knowledge,

Atharva, taught to (his disciple) Angir, ERT - long time ago.

q: (3FIR:) HRGITT HcIded o sElfaan ure
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Angir, in turn, taught the content of the same El_t‘;lﬁ'CIT knowledge, just as he received

it from his Teacher (UT), to his disciple Satyavaha, born in the family of the great
Rishi Bharadwaja.

HANGIST: m Ule UTAITH - That Satyavaha - Bharadwaja, in

succession communicated the same knowledge again to his disciple, named Angiras,

UITdTH-in the tradition of UF-T-Q\]W WU - the teacher-disciple continuity of
relationship. The one who gives the knowledge is called UY, the teacher, and the one

who receives that knowledge with proper attitude is called 31dY, the disciple. Thus,
knowledge flows from the teacher to the disciple, in succession, spontaneously.

UITdITH implies that, in such successive transmission of knowledge, there is no
change, either in the content of the knowledge, or the tfraditional method of

communicating that knowledge. (UXTdY has another meaning, which we will see later
in verse 40) (2-2-8).

Following such tradition of communicating Eﬁﬂﬁ?ﬂ knowledge, Angiras himself, in

course of time, became a a'eqﬁmaﬁr - a recognized teacher of EI'&‘J%ITIT knowledge.
3. QAP & & AR HFIRA

fafaq sud: o |
BIEA o Horar farand
gafae faera wafa, sfa

3 3‘[ - As it happened. © ?} is just an expression to report some event, just as it
happened a long time ago.

AMAh: FAERITel: AP AT sude=: U=s
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SIGEIE 3-1'%\«"@ U< - A person named MR (son of R[1h) approached

Angiras, and respectfully asked a question, seeking an answer (UYT3). What he
asked, we will see.

About the person Qﬁc_-l?ﬁ, the Upanishad says:
HEIRITET: - A great householder, a IJ&E, which means he is a married man living a
normal life. He is described here as "great" because he is well-versed in some parts of

the EI'WZCIEWU_E? of the Vedas, and he dutifully performs all Vedic rituals ordained in the
Vedas for a householder. And, because of his own scholarship in Veda mantras and

Vedic rituals, he has also become mature enough to seek a_t‘:lﬁTIT knowledge.

That NieTeh approached Angiras as a recognized teacher for a?;ﬂ%ﬁ:ﬂ knowledge.
How did he approach?

ﬁl'f‘i\ﬁl?[ 3UHecl: He approached Angiras

ﬁl'f‘a?-l?[ - in the proper manner, as a disciple, which means, with the proper attitude
and respect, both for the teacher and for the knowledge he is seeking, which again

means QﬁFIEF showed Angiras the respect due to him as a recognized teacher for

a?ﬂﬁTIT knowledge, and at the same time exhibited his own Gl - unqualified

interest, devotion and readiness for the knowledge he is seeking, in response to the
question he is going to ask. Thus

AMeTeh: HERMMe: HBIRA AT 3UHeT: TS
MAD, a great householder, having approached (3UHc<1:) Angiras as a?ﬂﬁ?]'l?«l'l'él

- as a teacher for a?ﬂ'ﬁﬁ:ﬂ knowledge, in the proper manner, respectfully asked him a

question, sincerely seeking an answer. This is how M formulated his question

FRAF 7wt R wdfde fend s, sfa
SWIEI'I—%? HITdeT, O! Respected Sir
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Eﬁﬁ\—*ﬂ?-[ ﬂ iaalé meansqvfl-{\-d-lc-[ Ud iaalé Q:r%

ﬁ' here means Ud only, alone

ias”é Qqﬁ - when clearly and definitely known, recognized. Therefore

Eﬁﬁ\—*ﬂ?-[ 0qd iaﬂla Flﬁ - which is That Elﬁ, That Absolute Reality alone,

when clearly and definitely known, clearly and definitely recognized, when one is awake
to which Absolute Reality alone

H?fl?[ $_c\" =T Hafa - all this, everything that can be objectified in this entire

creation, becomes clearly and definitely known, clearly and definitely recognized.

Recognizing the ™Y - the true nature of which Absolute Reality alone, the TJ&U -
the true nature of every object in this entire creation, including the creation itself (3?4;'

Fl?j?[) becomes clearly and definitely recognized, becomes self-evident.

3% - Thatis Qﬁo_‘ﬁﬁ 's question.

Just as, for example, knowing the true nature of clay, one immediately recognizes the
true nature of every clay pot as clay itself; knowing the true nature of gold, one
immediately recognizes the true nature of every object made of gold as gold itself;

knowing the ¥d®U of 3C:, one immediately recognizes the &Y of $<f\ as 31q:

Itself, from the prior knowledge Tﬁ?{ 3iq:, ELUﬁ_CF[ G

3_(.\} knowledge, the object knowledge, by itself is endless. It is 3TUT =T, on the
other hand, the 3']?: knowledge (The 31G: knowledge) is only One, and It is UXT
. i wants to know That URT TIEIT. QN wants to know the true nature

of That Absolute Reality, recognizing which, the true nature of every kind of

object in this creation becomes self-evident. In other words, Mk wants to know

the EIXY of sIglel, The JTcHT, The U@W and That knowledge is El_t‘ﬂﬁTIT
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Thus NP seeks SIBITIAT Knowledge from a recognized teacher of SIGITIT,
namely H'@'RH Angiras accepts MAD as his disciple for teaching El_t‘ﬂﬁTIT

Knowledge. The rest of this Upanishad is his answer to Qﬁc_-lzﬁ's question, which starts
from the next verse.

Before we go to the next verse, let us take note of the following:

1. MNP is a householder, and he is getting El_t‘ﬂﬁTIT knowledge from a recognized

m. That means, El_t';lﬁ'CIT Knowledge is not restricted to TardTs. In

fact, El_t‘ﬂﬁTIT Knowledge is open to every person, without exception, provided the

person is ready for this knowledge, and has the necessary gl in gaining this
knowledge.

2. The very fact that MAD seeks knowledge about SIGIe] indicates, that he is already
aware of the existence of SIglcl, even though he does not know exactly what STl is.
How does he know that SIGIc exists? Because, every person who has gone through the

discipline of Basic Vedic Education, is already familiar with the Veda Mantra 37’ and

That 3% is 3% siﬁ sled, 35 siﬁ 'H?fl?[ etc., all of which confirm that 3% as BRGH

exists

3. We have already seen how 3{{1 in Taittiriya Upanishad, Nachiketa in mﬁﬂﬁ

N

and Arjuna in HITd INAT seek the same knowledge about STl in different ways,

and how the ways in which That Knowledge is imparted to each one of them are also
different. So is the case in this Upanishad also, as we will see, as we progress. We will
continue next time.
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