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The Upanishad is in the process of unfolding the nature of 3T&TX §T&lel, the -
Q1|<-‘i‘3‘|6‘|°_(‘i'§l$1, The UIHAR as ELUST g¥Y - The all-inclusive, all-pervasive

UIHATHT - The Universal Self | in every self.

o4 fecar 3']??‘[: gov: Heled IFIRT T 319
3oTon e 31T M e oXd: W || 2-1-2

We saw this verse, in part, last time. Briefly recalling, the Upanishad says: The nature of

That CLUT g2y, The UIAAR, The UIATCHT, The Universal Self | in every self is

iaozl: - all-inclusive, all pervasive, Self-Effulgence

3']?@': - ltself Formless
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T 3 FTed{: - abiding both inside and outside of every form and name, every
object, in this entire creation

31Sl: - ltself Unborn, and hence ever existent, and never subject to change

3UTOT: - Itself independent of YTUT, while sustaining YTUT in every living Being in
this creation.

HHACAT: - ltself independent of mind, while sustaining the entire 3ecl: DIUT - inner
instrument of perception in every conscious Being, and

‘\’135[: - lItself absolutely Pure, being ONE without a second. All this we saw last time.
Further

BRI Wd: UL - The nature of That &Y §T&Te], The URHAR, The
UIHATCAT is even beyond 3787, which means It is even independent of 378, What
does that mean? Here the pointer word 3787 indicates the unmanifested T - the

unmanifest part of the inherent power of ER?}I’CIT the unmanifest é’ﬂ? ‘\’Tﬁ;.

Let us understand clearly what is being communicated here by the expression 3'Tc°«:|T|?[
Udd: Ul:. 3'T<°«"|T is That which is ever-existent and never subject to decay or
disappearance. That is indeed the Td®U - the very nature of ER??PHT HIT is é’ﬂ?
QITTh - the inherent power of GXHET and it is ever inseparable from TIHAT Itself.
Consequently HTIT also is HW. While HTIT is dependent on W’HT ER??PHT

Itself is ever independent of HIUT, just as every person is ever independent of one's
own powers.

In the ﬁm{% graT of HITd INAT sri Krishna says (G 10-42)
faesaTelde o THd EUdl STl
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That means, only a minute part of HIII, the é”d? QIfth  manifests itself as E_c\"
S1dTd - this entire creation, revealing UIHAT. The rest of T, the rest of é”d?
QTP remains unmanifest. That unmanifest FTIT also reveals TR, since FATAT is
ever inseparable from W&]T At the same time, WW Itself remains independent
of both the unmanifest HTUT and oIIIc], while being the cause for both. Further,
ER??PHT reveals ltself also by Its own ?m'% EFI&RY - Self-effulgence, independent of
both HTHT and STdTc.

Therefore, in terms of Wﬁatr EJ&Y - the all-inclusive nature of tchﬁf”ilT, 3?4"
G'FJ'IF[ - this entire manifested creation available for perception gives a vision of
W’HT. The unmanifested HIIT, the unmanifested g’dT QTﬁF gives another vision
of the Same ONE CR?EI"EIT and That which is other than HTIT and S'I_J'IF[ The ?&’lﬁ
FJBY of Cﬂﬁfm the cause for both HIHT and SI_JIF[ also provides yet another
vision of the same ONE UYHAIT.

Thus, all the above three distinct visions of the Same ONE chﬁ"ﬂT are involved in
one's Total Vision of UXHAY as CLUT J2U. Revealing That Total Vision of AR

in QRUITHANIT, Sri Krishna says (G.15 -16, 17, 18):

g guT oileh &TTHER Td I
&TT: FAIToT ATl HeEAMsaN 3TIa |

3AH: JRUEcded: WATCAT 3fd 3eTgd:
Il oliehad 3MMaRy f9ufa g sar: |l

TEAT &R AIAIsE 3R AU I SAH:
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HeSRA N A T 9T qEeE: |

We have seen these verses in detail already

a The Vision of TXHAR revealed by a minute part of I, the é&N QTTh, the
inherent infinite power of ER?EP{IT manifested as objects in this ever-changing
creation, including the creation itself, That Vision of U@W is called &I w
meaning, Echﬁf’ilT manifested as the ever-changing objects in this creation

o The Vision of Cﬂﬁfm revealed by the vast still unmanifested part of HIUT - the
infinite inherent power of CR??M’JT is called &Y W and

o The Vision of CR??T’EIT revealed by lItself, by Its own ?&’Iﬁ Q-_CR‘T':[ - Self-effulgent
nature, is called STTH T2V - The UIHICHT, The W

Only when one recognizes the Same ONE UYHA as 8T gy, &I Y¥Y and
SAH YRY, all at the same time, one truly recognizes T in Its entirety - The

QUT QIY, The JEUITH.

Focusing one's attention on such recognition of CR??T’EIT Sri Krishna says:

JEAT T &N 31did: &N U I

H?ﬁ?r:,ag’m: | 37d: olich d, d¢ |,

3-]? W: '5% gfa: |

Because I remain transcending both &1 and 3T&IX - transcending both STITc and
HIT, I, The tITcﬁf’EIT remain naturally independent of both. Being so, I am ‘{USF
W, The UTJ}IW in Its entirety. It is for this reason, I, The CR?EPEIT am well known

as W both in popular language and also in all the scriptures, says Sri Krishna.
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It is That C‘[Uﬁ' gy, The W the Upanishad points out here by the expression
&M UXA: UX:. Therefore the nature of That 3T&TY STl is indeed W

Further, the Upanishad continues:

25. TAEAT SIS UIUT: AA: HAlegIIior o
g qg: Ay giddr foaeg amiyoh |

TAEAT - From That QUT T3, The TTHAR
From That 3T&T sIgle
From That §cd T 31ced sigl

From That OYHTHT, The Universal Self

From That W’H
W - are born

CITUT: - all forms of life

Hcl: - Mind, the entire 3ed: hIUT

Flﬁ'%ﬁ’:l'l‘fm' d - and also all organs of perception and action

£G| ary: SAIfd:  379: m - all the UIHGIHTs - all the five great

elements, namely Akasa, Vayu, Agni, Water and Earth

ﬁ"d_\'-_q 3 iiU“ - which support the entire creation.

Thus the Upanishad points out That t[Uﬁ' J?U as the cause for the entire creation,
both subtle and gross.

Therefore That C‘[Uﬁ' J2U, even though It is formless, is the cause for all forms and

qualities manifested in this entire creation, including the creation itself. Since only an All-
conscious, All-knowledge Being can be the cause for the entire creation, including the
creation itself. Since only an All-conscious, All-knowledge Being can be the cause for the
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entire creation, That C‘[Uﬁ' g2V is Omniscient - RICEd®T and ATAEAFRY, and

consequently It is the fATFTPROT - the efficient cause, the instrumental cause for
this entire creation.

Then, what is the material cause for this entire creation? When the Upanishad says

TdEATT SII - from That C[Uﬁ' 92V alone, from That UIHAR alone, this entire

creation is born, that means That CRUET’EIT is also the material cause for this entire
creation, that becomes clear and beyond doubt, from the verses which follow.

SATIEIH 3¢ GIH, dgcd: FIA 3fd A

Everything in this creation is born of T{HAR. Everything in this creation is TWHAR

Itself. That is the knowledge that needs to be understood, appreciated, realized and
recognized by every discerning person. Only then, by knowing the true nature of

W’HT, the true nature of everything in this creation becomes self-evident.

That TYHA is both the T THT PILOT as well as the SUTET DIUT - the efficient

cause as well as the material cause for all forms of existence, is the overriding theme of
this Upanishad. This Upanishad communicates that knowledge through a variety of
pointer words. In the next verse, the Upanishad says:

26. 31T3eT: FYT T&TN Teggt

f&er: 4 arp faqgdara der:

arg: uIoT: ged fauaed

UcHdT giddl & vy FdHdeaRIeAT i 2-1-4

In this verse "3/EU" stands for "AEY", meaning "whose". We will use this word in a few

minutes. In this verse 37T3eT: ?ﬁﬂ' El'&jﬁn' ao—a{l?ﬂ, the cause is pointed out in

terms of its effects. The cause is Formless and hence cannot be seen, but its effects are
formful and hence can be seen.

By seeing the effects, one recognizes the cause. Knowing the true identity of the effects
as the cause ltself, one recognizes the unseen formless cause, by seeing Its formfill
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effects. By so doing, the formless unseen cause is recognized as the material cause, the

SUTGTA hIXUT for all the formfull effects seen in this entire universe.

TWHAR has already been pointed out as Formless (W:). | come to the temple
and see The same ONE UI{HAT in so many different forms. How can | do that? By

naturally identifying all the different forms with That same ONE TRAAT Itself. |
recognize that the material cause for all forms | see, and also every part of each form |

see, both individually and collectively, are nothing but That ONE Formless TWHAR
Itself.

It is just like this: Talking in relative terms, a molding clay, by itself, is formless. Out of
that molding clay, one makes different forms, according to one's own imagination. It is

obvious then, that all these forms and every part of every form, both individually and

collectively, are nothing but that molding clay as the material cause for all the forms
arising from that clay.

Similarly, in this verse, The Upanishad gives an imaginary Form to That W’ﬂ? with
reference to this creation as a whole.
What Form one can give to CITJEI"EIT? Any Form, one may choose to worship as

AR Itself, is appropriate for the purpose here. Because, Sri Krishna says:

T YT AN YUTed Tl a9 HAEIE G 4- 11

"In whatever manner, in whatever form, with whatever motive, and to whatever extent

people worship Me, The W’JT | bless them exactly in the same manner, and
precisely to the same extent".

Accordingly, the Upanishad chooses here to describe CR?EI"EIT in a particular imaginary
form, whose purpose is only to communicate the knowledge that CR?EI"EIT is the

material cause - dUIGIe hI{UT, for all forms and names in this entire creation,
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including the creation itself. Presenting that imaginary form, the Upanishad indicates

UIHAT as ONE

?:R—Tlﬂi‘il‘r 3'1'%[: - whose Head is Agni (fire) - (Heaven)

JE a&jﬁﬁ' deg '\‘:Eﬁ - Whose eyes are the moon and the sun

T A3 fEQA: - whose ears are the various directions

WWT*«T deT: dlch - whose organs of speech are the well-known Vedas
revealed by URHA ltself

JEI YIUT: dTY: - Whose UTUT is Air

&Y E_d_q ﬁl”ﬂ?{ - Whose heart, whose 3lec: hIUT - whose internal organs of

perception in the entire creation, is the entire world of knowledge.

I CITZ\ZS-_QZIT m - whose feet are earth
UY: & HIH 3FeaUHAT - That TRAR s indeed The TUTTEY  indwelling

as The Innermost Self in all Beings, in all forms and names, as the Seer, Hearer,

Thinker, Knower, etc., as Q:FflEFITUT 3ITcAT - as The Cause of all causes, as The Self
in every self.

Thus, That WW is The material cause for all that exists in this entire creation. One
may choose to use the above imaginary form of W’HT (or any other Form) one may
like) for the purposes of é»"ﬂT SUTHe - Worship of WA, or meditation on
WHAR.

In Chandogya Upanishad, a particular Form of meditation on W’JT called
UdTec] TI®AT, is described, wherein the word 3713¢T is used to indicate 3T8T

Fnzﬁ: - The world beyond earth, the heaven.
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We may recall here, briefly, the a‘:ﬂ@'% SUTHd in Taittiiya Upanishad, where the
a:ﬂgﬁ'f mantra gd: is identified with 34T ieh: (W F«ﬂiﬁ:), 34t
FnEF: is the world of all planets in the sky beyond earth. That 3']@ (_’ﬂ?ﬁ: is g

FnEF: - the abode of all celestial beings, which we call Heaven.

In the TATTdT form of meditation on LA, 3TTdeT - the fire (the first of the five

fires involved in the meditation) is identified with the entire world of celestial Beings - the

Heaven. The Upanishad here calls attention to the qo—ﬂliﬁa form of meditation on
UIHA in the next verse.

Therefore, in the context here, by the words

Wﬂﬁ' 3T3: - The head of the imaginary form of U{HA is indicated here as

34, meaning & dlh: - The Heaven, the abode of all celestial beings.

Let us always remember this: The discussion here is not about Cla-aliﬁ;l ﬁIEIT It is
brought in here to focus attention on an essential message, namely:

Whatever form one gives to CR??PEIT for purposes of worship or meditation

arged: HIH 3fd A
CITcﬁ"EIT is ALL, W’ﬂ? is both the efficient cause as well as the material cause for all

that exist in this creation. That is the knowledge that needs to be understood,
appreciated, realized and recognized by every person.This knowledge is being
communicated repeatedly through different pointer words in the rest of this Upanishad.

We will continue with the Upanishad next time.
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