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The second chapter of this Upanishad opens with the statement

dd Udd @3
Udd T - This is true. What is true?

o - That. "That" means what?

As we may recall, the last section (Tﬁ 1 - 2) which we completed reading last time, also

started with the statement dd Udd {-Icéi. In the last section the Upanishad was

talking about IRIAT - objective knowledge, in general. With reference to

3TQTIAT, the word T refers to AT T - ordinary truth, that which is

ordinarily recognized as true in this world of transient existence. Such {dldHled A
is 3TTUT8IF T, which means it is all about matters relating to dependent reality.

For example, P and AP are matters of dependent reality. GP=) depends on
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W, and Il depends on hd. Neither one is independent. Therefore, that

< C .
which is true with respect to H and hHD is MUTEE T - a matter of

dependent reality, transient reality, WT which was the subject matter of the last
section.

In this section (31' 2 -1) the Upanishad opens its discourse on CITﬁITlT - matters relating
to Absolute Reality, that which is independent, ever-existent and never subject to

change. Therefore, the word T here refers to Absolute Truth - TIRATIYR TcT

- That which is Absolute Reality of all existence. Such truth is independently Self-

existent. Therefore, the opening statement here clcl '\’dd\{-lce-i means, That which is
being unfolded here is TXTAT fI9T. 1t is about matters relating to UYsTele -
T I eded §18T - The TRAAT, The 3TTcHT, The Self T in every Self there
is. Thus, the Upanishad now introduces g fadr EI_&‘JﬁTIT - by the statement ccl

Udd qcd. Unfolding That T - That Absolute Reality of all existence, the
Upanishad says:

23. JAUT AT Uraehld [aEHiorgam:

T UHded T&AT: |
aur e fafaar: | #ar:
Us—ied dF Jdiyg IJied || 2-1-1

Saunaka, the disciple is listening attentively, and Angiras, the Teacher is teaching.

Addressing Saunaka as Fﬂm - O! Young Friend, the teacher opens his discourse on

Wﬁm as follows:

(Fﬂ?-_q is an endearing way of addressing a disciple by a teacher who is satisfied with

his disciple for his G and devotion to a_t‘:lﬁ'CIT knowledge.) The teacher says:
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JYT FEAT UTaehld HEEIRM: T&UT: TAEGTOISI: gHa=d
YT - Just as
ﬂa?:ﬂ?[ UTd<hIc - from a very well burning fire, from a blazing fire

Ao iangiégjlll : - thousands of sparks of fire
trsqac.—é iaaibaira - arise and come out. All these sparks of fire are

H&UT: iaFEﬁiag\’all: - meaning?ﬁ’ﬁ qidch FJ&UT: iangésall: These

sparks of fire are of the nature, identical with the nature of the blazing fire itself, which

means, in terms of their Ed&U - their inherent nature, each spark of fire is fire itself.

From blazing fire arise and come out thousands of sparks of fire, all of which have the
same essential nature as fire itself. They are therefore H¥UT:, meaning TdYUDIA
TIRUT: IPAALTU: - al sparks of fire are self-effulgent and have identical
characteristics and potentialities as fire itself.

dd Vdd {-I(-i-i - That all sparks of fire are of the nature of fire Itself is W is

true, a truth that is never subject to change. That Hcd being an easily recognized fact

of nature, the Upanishad uses this fact as illustration to communicate another important
fact of nature in the next line. Before we go to the next line, let us briefly reflect on the
fact of nature involved in the illustration itself, namely

FAraTd UTdehlc] HeEIA: HHUT:

faegpiergam: giaed |

From a blazing fire, thousands of sparks of fire, all having the same essential nature as
fire Itself, arise and come out. If each spark of fire is fire itself, then why call it spark?

The spark is so called because of its ECITf‘a' - difference in form, limited by time and
space. But differences born of one's SCIT@T - form and name, do not and cannot

change the Td®Y - the true nature, the inherent nature of the spark of fire being fire
itself.

Now, suppose, just imagine, the spark says: "| am only a miserable tiny spark. | exist
only for a few seconds. | am mortal, etc." The Upanishad now wakes up the spark and
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teaches: " O! spark, you are not spark at all. Spark is only your name and form. You are
in fact fire itself. You are indeed hot, self-effulgent, sparkling fire, with all the
characteristics and potentialities of fire itself. Please recognize your true nature. You are
indeed fire itself".

Contemplating on the above teachings of the Upanishads, suppose the spark is able to
recognize its true nature as fire itself. Now, let us understand what the Upanishad
actually did. The Upanishad did not make "spark" into fire. The spark was already fire,
and it has been so all along. The spark was only ignorant of its own true nature all along,
ever since its birth, until it was awakened by the Upanishad by its teaching "You are
indeed fire itself". That Upanishad teaching removed self-ignorance in spark. When self-

ignorance was removed, the spark gained 3TET AT - immediate knowledge of its
own true nature, as It is.
That is exactly what the Upanishad teaching does. Upanishad teaching removes self-

ignorance, and gives a person mﬁ STl - immediate knowledge of oneself, as

one really is, provided the person is both emotionally and intellectually ready for such
awakening.

Now, let us continue with the Upanishad. The Upanishad says: Just as , from a blazing

fire, thousands of sparks, all having the same essential nature as fire itself, arise and
come out

AT AN fafaer: F&UT: HET: goided

AT - in a similar manner

& - from that JT&TY STGle], whose nature has already been indicated earlier (4]
1-1- 6 to 9) as 3GRF, 3IIME, 39N, HIUTH, 3Te]: AH, IO,
GRS ﬁfgj, W, ﬂ?{?ﬂ:i', 3HIT and QFI'CIT%I?[ (we have already seen

the content of these pointer words in detail in verses 6 to 9 in Chapter 1, Section 1) -
from that 3T&TY SIglel, whose nature is H(‘iﬂi-ﬂlc«-i-}k‘lc‘(‘i-ﬂﬁl, as we have seen

in Taittiriya Upanishad. From that 3T&TX sTglel
ICIGAIE (Fﬁ') HTAT: - all the different varieties and multitudes of beings in this

entire creation, all having different SCITﬁTs - different forms, names and distinguishing
characteristics
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HEUT: - still all of them having the same essential nature as 3T&TY STglel Itself

Uollded - arise and come out, manifesting themselves as they are

That means, the TI®U  of each HT - the true nature of every Being in this creation is

& §Ieled  Itself, is {-I(-é-i-Q'IIo-i-}Io-lf-‘(‘i'QGsl ltself. The true nature of myself,
yourself, everyone else, and everything else in this creation is that 3T&TY §T&l<] Itself.

All the differences among us are only with respect to Flm-m-aﬁlﬂ-é(i’f 3T

8}2" - differences in name, form, time, space and related consequences, which do not,

and cannot change the true nature of every Being in this creation, including the creation
itself.

By the above statement, the Upanishad unfolds meﬂ' Sl - immediate knowledge
of the true nature of every Being in this creation, including the creation itself as:

é:QIICIN-i-i 3¢ Td - which means, 378 sTele] s the true nature of 3TTCHT - the

Self I in oneself, and indeed, in every self there is. That also means that the Td&Y -

the true nature of what was indicated earlier as HW, and the IR of HATcHT - the

Self I, are indeed identical H(‘iﬂi-s?llo-i-3'lc‘|°‘(‘i-§l€d. Further, the Upanishad
continues:

ICIGAIE (ﬂﬂ')g:ﬂ?ﬂ
a7 ug 30 gfea T

All Beings in this creation, with their varieties and multitude of SUTTs - body limitations,
on the dissolution of their transient existence

T Ied T - aiso merge into, also get resolved into

dd Ud - That Same ONE 38T §I&lc] Itself. As we have seen in the Taittiriya
Upanishad:
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Idr a1 sATA HdTa STed
e AT SHeied
Iq wafea rddfariea
aq s 3fa fafeerasa |
0 That from which, all that exists in this creation are born

0 That by which, those which are born, live and grow, and

0 That, into which, all those which live and grow, ultimately go back into, entirely
merge into, giving up their forms and names, and become ONE with That from which
they came

That is indeed the T&TUT of 3T&TT TG, the {-Icé-i-Q'Ilo-i-}Io-lo-ci-Q&l that one must
learn to appreciate and recognize. That is also the content of the famous verse

qUET qUTH e QUTH Ud 3afrsad |

Recalling the entire verse again:

JAUT FETAT UTeTehlc] S

U ed dd ddary Ifed |l 2-1-1

Thus, in this opening verse on the discourse on Wi - a?:lﬁm the Upanishad
communicates three distinct messages:

1. The Upanishad removes Self-ignorance, and unfolds 3UAET AT - immediate

knowledge on the true nature of oneself as 3T&TX sl Itself
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2. The Upanishad calls attention to the eternal fact éQﬂEﬂ?—‘&r E_C\" H?fl?[ - the true

nature of every Being in this creation, including the creation itself, is 3T&TY sTglel
3. Every Being in this creation, including the creation itself, arises from, is sustained by

and ultimately resolves into That 3T&TY SI§Ie Itself, which means, That 3T&TY sIgled,

while Itself being causeless, is both the efficient instrumental cause as well as the
material cause for every Being in this creation, including the creation itself.

dd Udd T - Al this knowledge is qcy, URATTR T - Absolute truth,
never subject to change. That is the content of the opening verse.

While it is easy enough for any one to recognize that true nature of a spark of fire is fire

itself, it is not that easy to recognize that true nature of oneself is 3T&IY §|_t‘;|¢-_-[ Itself.

Therefore, the Upanishad commences to unfold the nature of That 31&TY{ a_t‘;l?[ again
through another set of pointer words in the next verse.

feear & 3rqd: gPW: Faw el R 3
3Umon & 37T ana‘ri%mm?[w q3: |l 2-1-2

That 3T&TX STl is pointed out here as Y¥Y:. Y¥Y: means C([Uﬁ': the ONE who is
all-inclusive, and gié m ﬁ'%?l?[ - The ONE who is the heart and g@' of all

Beings as ONESELF ltself, as the 3TcHI - The Self I in oneself, and in every self

there is. That J@W, That 3TTCHT, That Self I, is 31&TX ST&I, Hod-3Tel - 3eled -

oIg] ltself. The nature of That TcHT is

iaczl: means u’lao——m?—[, W \TZI”a EFJ&Y: | the ONE whose very nature is

all-inclusive Self-effulgence, lighting up every object in this creation. As the

F‘Iv_cbbl'cl'%l'ﬁl?[says:
dHd Hled AT FAA
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T HT afdAe S - That 3TTCAT not only shines by ltself, It also shines

as every object in this creation, including the creation itself, as Pure Awareness.

ﬁ: - Because of that reason

3-]75\?{[: means Td 3{% aford:. Being all-inclusive 3ITcHT, The Self I, has no
form. 3TcHT is Formless. All forms are only for objects and not for the Subject | Itself.
A HAFed]: - T arel 3fA 3Fedl T - AT s both inside and
also outside of all that exists. ITcHT is inside and also outside of this physical body.
HTcHT is inside of all of one's thoughts, words and deeds, and also outside of all of
them, which means 3JTcdT is Limitless, Limitlessness ltself.

% - Further

3Sl: - 3TcHAT is Unborn. Anything that is born from something has only dependent
reality and no independent reality. 3ITcHT exists as Independent Reality, Absolute
Reality. Being ltself Limitless, 3ITcHT is HdTcHD, 3TTCHT s the basis for everything
in this entire creation, including the creation itself. HTcAT being HSl: - unborn, is
causeless, and totally free from all the six-fold modifications, namely 3‘|T€|T‘T, 3']%,

aﬁﬁ, faaRorera, 3mgeiaa, faaafa = - oith, s, grows, undergoes

change, decays and death. 3ITcHT is free from these modifications.

3TUTUT: - ATcHT is independent of UTUT. As a”_c-ﬂtl'%ma;says:

Iq vl & i, I U1OT: GOUfF - That which is not sustained by

CITUT, but That by which YTUT is sustained, That is indeed 3TcHT. 3TUTUT: should not
be understood simply as "3TcHT is not UTUT ", because that would mean 3TcHT is
other than YITUT. If SITcHT is other than HUTUT, then YUTUT becomes another independent

reality. It is not so. YTUT has no separate existence. The Truth is: UTUT is 3TcHT, but
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JHTcAT is not BITUT, just as pot is clay, but clay is not pot. Therefore, the pointer word

3TUTUT: indicates that 3TcHT is independent of YITUT, while YTUT is dependent on
T AT, exactly as pointed out by Ele—ITElﬁNT-[

& - Similarly

HHACAT: - again, as thea"—c-ﬁCIﬁWF[ says

I AT A A I 3Tg: FAl A

JHTcHAT is That which cannot be comprehended by the mind, but That by which mind is
able to comprehend the world of objects and changes. Therefore, 3TcHI is

independent of mind. Again, while mind is JITcHT, 3TcHT is not mind.

R[H: means Y&: - Absolutely Pure, because TcHT is C([Uﬁ': - all-inclusive, and

ONE without a second. There is nothing else in this creation to cause any impurity to

STcAT. ATAT being 37T - does no d. Therefore, 3TTCHT s totally free from
gud, YU, etc. Therefore, TcHT is Absolutely Pure.
&M UXcd: UX: - 3TcHATis even beyond 378,

We will talk about this pointer expression next time.
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