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The Upanishad is in the process of describing X Y-l — the chariot imagery — where

the body-vehicle in the journey of life is compared to a chariot-vehicle moving towards
its ultimate destination.

As we may recall, the components of the chariot imagery have been identified as
follows:

one’s W— one’s physical body — is the chariot

one’s ﬂ'ﬁg’ — one’s faculty of discrimination and decision — is the AR - the Driver
for the chariot;

one’s H- : — one’s Mind — is the reins of the horses, held in the hands of the W
— the Driver, controlling the movements of the horses;

one’s W— one’s sense organs — organs of perceptions and action — are the
horses;

the 22T %IGPTF[— the fields of experience of the organs of perception and action

— are the roads through which the horses pass through; and
the Master seated in the chariot, is the Master seated in the body-vehicle — namely —

the GﬁE[_ the individual person — the “I” — the self in the *RR for whom is the journey
of life
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Recalling the last verse, we saw last time:

: d == ald, Io-<F: e ;|
J: d dd Ue SN, I¥HT AT = S || 3-8

If the ARTY — the Driver of the chariot vehicle — which means — the g@;’ of the 31T in
the body-vehicle — is an Enlightened one — one of cultivated tjtﬁ §|FT— which means — if
the ﬂ'ﬁg’ of the \_rﬁ?‘[ has undergone the full discipline and depth of both objective
knowledge and Upanishad Knowledge, with H¥Y — the Mind always held pure and
totally free from the hold of RT°T, §Qforces,

J: J dd U FATHT — that TIRTA - that Driver of the Chariot — which means — the
ﬂ%’ of the STl in the body-vehicle, naturally reaches dd U<, dd Y& 9T - That
Destination of &1 U& — from which there is no return to IR — which means the i

gains TT&T.

Now, what is de{ U< — what is that s u¢ the Destination that is reached by an
enlightened ﬂﬁ;’? About that ] U<, ST&T U< - the Upanishad says:

o= IR 9] 59 TR TR |
T T GR AT 7 507 9= 9 | 3-9

Y: AR - The person described earlier as the S endowed with a body, g@m

W That person,
TS IR : - who has a TS JRIY — which means — the I who has TIE®

ﬂ'@{ — Enlightened ﬂ'@ —a E[E of cultivated ‘Tﬁ ., that TS ﬂ'@ is the TR —
the Driver for theGﬁq in the body-vehicle;

HA: YIEATH - whose Mind — as reins, is very well under control, which means —
@TH%FT %R-[: — whose mind is always composed, and

RE 3;[%[: — always pure, uncontaminated with XT°T, ?fq impurities — as said before

Y: |X: - that person who is endowed with Enlightened 3’@ and well-disciplined pure
Mind
J: AT IR ATHI - the g'l?of that person reaches == 9% means
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IIART: UK - the other end of the TR road. The ﬂ'@ reaches the end of TR
road- means what? What one can reach by ﬂ'@ is only knowledge; and nothing else.
The destination reached, by knowledge is the ar here; there is no other 9=’ — no other
end

IR 3T is the never ending road of 99X, U is the End. Therefore,

g ; A : U ATHNA means by knowledge, the ﬂfé reaches the End of the never
ending road of YHIR. That means, the ﬂ'@ transcends IR 3T The ﬂ'@{ of the
3113{ is released from all worldly bondages — all the three strands of bondage, namely —

c

the HATTAT 1, FH T=Is — the bondages caused by self-ignorance (A=),
desire and cravings for worldly objects (eFTH), and such desire prompted EI'TJ:C[s seeking
Y Wels. When the g@;’ is so released from all worldly bondages, all the 8& T+s

also disappear — as the Wmsays:
T BT, AR 26 URER I

On recognizing the true nature of w and FER — cause and effect, T and e -
Truth, and transient appearance, the Infinite and the finite, etc & I — the host of

images of Y0Y and YTY, and all ignorance-born tendencies tied up into a bundle in

one’s g@, is instantly untried and released, which means they simply disappear,
. [
enabling the T ﬂ'@ — the Enlightened ﬂ"llg' to gain % TR - a clear vision of

ltself, and that vision is:

dd [0 9 U -The Supreme Abode of ﬁ“ﬂ Therefore, the = TR — the
other end of W road — the End of the never ending, road of W — is indeed
TISOT: ORW U< - The Supreme Abode ofﬁ“{[

-ﬁl‘s‘ﬂ means ST, O - All pervasive U< SeH - That which is all

pervasive is not located in space; the space itself is located in That ﬁl“[,[ ‘:R‘W
~OX &l is IHTHT — The Limitless Self

-U< means ¥4 The Abode

Therefore, A TR ATHIIA means FF[%FSU?[ URH Y& ATHATNA which means dd
s e AT
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he T9I9F g - the IS IfF - the Enlightened g - reaches, gains 9 TR,
WW the Very Nature of The All Pervasive USRI, TRHZER, HETIS — as its

own very Nature. When all bondages in the 3’%’ vanish, when all obstructions to W

3'5017{ — clarity of vision of the Self in oneself vanish, that State of existences is the
destination reached by TSI g?g’ That State of existences is dd U<, S&l U<,
TISOT: URY U<, ﬁ“{,{ TIET - The true nature The Self in oneself

The true nature of ﬁ'@{[ ]%r@i[ T - is Ig 39— in the literal sense.

BIE aq literally means — The Self-effulgent Being, whose existence gives existence to
all beings, to everything in this creation. We may recall Sri Krishna’s words here:

AT AT 3 S |1 993 |
TGS I 31 I HETH Ggor™: | (G7 - 19)

After passing through a series of life-times, where in one cultivates one’s g@ to the
level of ST — a person of g éﬂq? S — one who has gained a mature,
clear, full and unobstructed vision of w@*=R in oneself, the ﬂ'@? of the person recognizes
Er@ﬂ W 3'&-[ Vasudeva is everything — the abode of everything in this creation is

only TRHZIR,, ST g€ 99

That recognition is TISITT : URH TS . Thus the TI g@;’ a- ﬂ?&' of cultivated ‘3“'0[ EE)
— Totality of Knowledge, reaches TSI ORT 9E - in itself, recognizes %rm;[ Y in

itself as ltself.
That completes the ¥ sheU-T illustration.

After all, the W — the Driver of the chariot must take the chariot somewhere. A

IS AR - a cultivated ﬂ'@ takes the ST in the body-vehicle to the destination of
IS0 ORT U< — in the g@ of the T itself — which means — by knowledge, That is

the central core of the chariot-imagery.

Before we proceed further, let us stop briefly to continue our reflections, on the
Message of this Chariot-imagery (X sheU-l), from where we left last time. When the

entire disposition of a person is directed by a God-conscious ﬂ'i;g'— something wonderful
happens. Every step in one’s journey of life is accompanied by a steady rise in one’s
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quality of life — the quality of one’s natural disposition - the quality of one’s entire
personality. The ﬂ'@ 38 — described as the cave in one’s ﬂ'ﬁg’ though ever luminous,
becomes largely inaccessible, if one’s ﬂ%’ simply functions, as the slave of one’s sense
organs and their fields of experience; only when the ﬂ'@ is freed from the hold of the
senses and their objects, the g@ I8 opens itself, reveals itself, and the Glory of the
Infinite Immortal Self, shines forth, through every segment of one’s body-vehicle.

Therefore, every step in the process of freeing the gﬁg{ from the hold of senses and
sense-objects, marks an advance in the spiritual journey of a person, the destination of

which is TS0 URH U<, already in one own E\{F&'

The Chariot imagery brings before us, the vision of life, as continuous education

towards total fulfillment in life; it is a total educational process of which the secular

objective knowledge and the sacred Upanishad Knowledge are simply the earlier and
c

later phases of one’s education and progress. That is why, in every Ie, FH FIUZ

comes first, and Upanishads come later. The human personality with its constituent

elements — namely the body, the sense organs, the mind, the g@ and The Self — is the

finest and the most extraordinary Means that nature has provided us, for the exploration
of both the world of facts, and the world of values, in this world of transient reality.

Therefore, the privilege of being born as a human being is highly praised in Vedanta.
This privilege of being a human being can lead to a life of total fulfillment, only if it is
sustained by _total commitment to knowledge and service, at the highest possible level,
at all times, which alone can sustain the continuous urge for one’s spiritual upliftment
and total Freedom.

Every human being is equipped by nature for exploration of both the outer and the inner
worlds. If, in spite of the adequate equipment we are blessed with, we do not advance
on the path of Total Fulfillment in life, or reach the Highest Destination possible, then,
we have to conclude that either we have not taken proper care of the equipments we
are blessed with, or we have not used them properly. That is why we need the help of
competent Teachers — beginning with one’s own parents and then, schools, universities,

Q
professors, research Directors and ATHls and 3%s of various kinds. But all help
from external Teachers is meant only to awaken oneself to the Supreme Teacher, that

is ever within us — and that is one’s own Pure Consciousness The ﬂmﬁ AT - the
HAAT"I” - The AIHZIR within oneself.

In the totality of our material and spiritual progress, though our central concern is with
the cultivation of ﬂ'@? keeping the health and vigour of the body, the sense organs and
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the mind are equally important. Their fitness is imperiled, as much by senseless
austerity as by foolish indulgence. By proper discipline of the body, the sense organs

and the mind, the ﬂﬁg{ becomes capable of recognizing the infinite dimensions of = ”I”
- The Immortal Self in oneself — The GRE*TR in oneself. All the above Messages of Y
P Y-l — Chariot imagery — arise directly from the Teachings of Sri Krishna in the

I

Now, we return to the Upanishad.The Upanishad says:
TIETOR: 99 R AT, dd 9S00 : URE 9 ||

The Enlightened gig, SATEIIA = reaches, That which is beyond the TR road, and

T - That is, TIS0T : URHUE, TSI T9€T That Al pervasive F&I - The TS &l
A= - The ONE Limitless Pure Consciousness. Here the word “HTGITd =reaches”
does not mean that g@ has to go somewhere to reach SI&l- — there is no 3T - no
action is involved here, only understanding is involved. Only recognition by ?{%’ is
involved here. How does g@;’ recognize &l ?

The recognition is through the recognition of the different components of the & — the

person, from the gross (TIe) to the subtle (T&H) and also from the TS to THE —

from the individual to the total — in successive steps. These successive steps of
recognition are pointed out in the next 2 verses:

FaInT: URT &ET AT TR T |

T U1 gig: g ATH T OR: || 3-10
TEd: U A6, IS5 I5%: UR: |
TEN A U fohieId, AT 1SS 1 U= 3T 1| 3-11

What is presented here is a kind of anaIyS|s to help one to understand and recognize,
what was indicated earlier as TISTl: URH UE the ultimate destination reached by%ﬁlﬂ'7

IBEIE 313— an Enlightened 313— is indeed The ATHT “I” The Self in oneself — which is
the Supreme Destination to be reached by the Gﬁ?‘[ “I" in the 5Ié|? of oneself — which

means, T URH UT is identical with T “I” The Self in oneself — That is the
Knowledge revealed by this analysis.
In this kind of analysis, expressions such as
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v QX (superiority — something being higher or superior to something else)
v hIRU[ (causality — something being a cause for something else)

v' J&H (subtlety — something being more subtle, or more pervasive, or more immense
than something else)

v 9 (internality — something being interior to something else, or something being

the inner-self of something else - all such expressions are used interchangeably and
synonymously.

For example, considering the Upanishad expression JThRM 1Y : — From 3ARIRI
came 9T, one can say that HI%Rl is the cause for 9ITY; therefore, HATHhRA is superior
to 9TY, or higher than d1Y. 3HTRIRA is more subtle, more pervasive, more immense
than 91Y. HAFPRI is interior to 1Y, or ATPIRA is the inner self of UMY etc. — all such
statements indicating the fact that between JTRIRI and dTY, ARRIis the ultimate End

into which dTY gets resolved — which means, recognizing #@=, g loses its
independent identity. That is the Knowledge

Similarly, considering a clay-pot, one can say: From clay came pot. Therefore, clay is
the cause for the very existence of pot and clay is superior to pot, or higher than the pot,
or more subtle — more pervasive — more immense than the pot, or that the clay is
interior to the pot, or clay is the inner self of the pot — even though clay is everywhere in
the pot. That is the knowledge to be recognized by this analysis.

Now, considering this gross physical body as an integrated system of 2o ds, T,
ﬂ'@{and AT - The Self, the Upanishad says

% — Indeed, it is obvious — namely,

m‘zﬁ -Relative to the five subtle sense organs — organs of perception — namely the
Ear, the Skin, the Eyes, the Tongue, and the Nose

3:I€|S[= U - 37[€|9[Z the corresponding sense objects, namely 3sq, @30[ &Y, XY,

31, the sense of Sound, Touch, Form, Taste and Smell, they are 9RI: meaning H&HT:
— more subtle, more interior and hence superior

Why? Because, in the evolution of one’s physical body, the sense objects are the very
cause for the sense organs, because, it is only for the sake of gaining knowledge of
sense objects, the sense organs are created. It is only for hearing sounds, the ears are
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created; it is only for seeing forms, the eyes are created etc. Thus, the sense objects
are the causes for the birth of sense organs.

Since the cause is always more subtle, more interior, more immense, and more
pervasive than the effect, each sense object is the inner self of the corresponding sense
organ, and hence superior to the sense organ. Therefore, the Upanishad says

ST O FGT: -The sense objects are more subtle than the sense organs. In this
connection, we must briefly recall the basics of the Vedantic Vision of the evolution of

this entire creation, about which we will talk again in more detail in ?lﬁlﬁ'q Upanishad.

For our present purpose, it is important to remember that this entire world of objects —
known and unknown, seen and unseen, both individually and collectively is evolved

from HIYT - the inherent power of I&H- — as the USHHAI Hdls — The Five Great
Elements — namely JATIRT, 9TY, AW, AT and Eﬁl?:ﬁ— all in their pure subtle states

— as Y&H Hdls (and by their later processes of internal mixing and grossification). In

this discussion we are concerned only with the I&H Hdls the recognition of their pure
forms is their subtle states, which are called d-T HFls which means — differentiated

manifestations of the power of HIHI, in their pure, subtle, discrete quantum dimensions.

Since HIHT itself is made up of I[Uls Hed, XA, dHY IUls- again in their subtle

states — all these three 3[Uls are also in each of the Five Great Elements — pervading
this entire world of objects, both individually and collectively.

From the e 30T component of each one of the individual Great Elements, the sense

objects (which means, the 3[Uls), and the corresponding sense organs are born in their
subtle states.

For example, from the F&H Hd HATRIRA (subtle ATRIRI), the J&H 30T A (the subtle
sense object of Sound) and the corresponding H&H sﬁtr of 3ﬁ3[— the subtle organ of

Ear, are born. The same is true with respect to the other F&H Hls — other subtle

elements, sense objects and sense organs with respect to all beings in this creation,
both individually and collectively.

Thus, even though, both the sense objects and the sense organs are born of the J&H

Hdls — subtle elements — still, in terms of their discrete nature, the sense objects are

more subtle than the sense organs, because the sense objects are the cause for the
birth of sense organs, and that is why the Upanishad says
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C
(e : URT: AGT: - the sense objects are interior and superior to the sense organs;

each sense object is the inner self of each of the corresponding sense organ.
Now the Upanishad continues:

PTG IR T, HAUI] U1 3’%’2 -The Mind is even more subtle, even more

pervasive, even more immense than the sense objects, and hence, Mind is the inner
self of both sense objects and sense organs, and hence higher and superior to both of

them; again, the ﬂ'@ is still more subtle , still more pervasive, still more immense than
the Mind, and hence, g@is the inner self of Mind, sense objects and sense organs, and
hence ﬂ@‘ is higher and superior to all of them. Why this is so, we will see next time.
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