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äýQop]in]S]t]/ 

Katopanishad 
Volume 17 

Section 3 
 

iv]#Ån] sÅrõiT]: y]st¶ m]n]: p—ýg—ýhõvÅn]/ n]rõ: | 

s]: aDv]n]: pÅrõ\ ˜pnçit] t]t]/ iv]SNç: p]rõm]\ p]dõ\ ||   3 - 9 
 

win¨õyàBy]: p]r− ÁõTÅ*: aTà *By]‘õ p]rõ\ m]n]: |  

m]n]s]st¶ p]r− b¶i£õ: b¶£e : ˜tmÅ m]h−n]/ p]rõ: ||   3 - 10 
 

m]hõt]: p]rõ\ avy]•\ avy]•]t]/ p¶ÎS]: p]rõ: | 

p¶ÎSÅt]/ n] p]rõ\ iäýâic]t]/ sÅ ä−SQ− sÅ p]r− g]it]: ||  3 - 11 
 

AS] s]và *S¶ B½tàS¶, g½Zõ: ˜tmÅ n] p—ýä−x]tà  | 

Ïõxy]tà t¶ ag—ýy]yÅ b¶£õyÅ s½Üm]yÅ s½Üm]dõix]*iB]: ||   3 - 12 
  
The Upanishad is in the process of describing rõT] äýlp]nÅ – the chariot imagery – where 
the body-vehicle in the journey of life is compared to a chariot-vehicle moving towards 
its ultimate destination. 
 
As we may recall, the components of the chariot imagery have been identified as 
follows: 
- one’s x]rIrõ – one’s physical body – is the chariot 
- one’s b¶i£õ – one’s faculty of discrimination and decision – is the sÅrõiT] – the Driver 

for the chariot;  
- one’s m]n] : – one’s Mind – is the reins of the horses, held in the hands of the sÅrõiT]  

– the Driver, controlling the movements of the horses;  
- one’s win¨õyÅiN] – one’s sense organs – organs of perceptions and action – are the 

horses; 
- the win¨õy] iv]S]yÅn]/ – the fields of experience of the organs of perception and action 

– are the roads through which the horses pass through; and 
- the Master seated in the chariot, is the Master seated in the body-vehicle – namely – 

the jÆv] – the individual person – the “I” – the self in the x]rIrõ for whom is the journey 
of life 
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Recalling the last verse, we saw last time: 
 
y]: t¶ iv]#Ån]vÅn]/ B]v]it], s]m]n]säý: s]d− x¶ic]: | 

s]: t¶ t]t]/ p]dõ\ ˜pnçit], y]smÅt]/ B½yç n] jÅy]tà ||    3 - 8 
 
If the sÅrõiT] – the Driver of the chariot vehicle – which means – the b¶i£õ of the jÆv] in 
the body-vehicle – is an Enlightened one – one of cultivated p½N]* #Ån]\ – which means – if 
the b¶i£õ of the jÆv] has undergone the full discipline and depth of both objective 
knowledge and Upanishad Knowledge, with m]n]s]/ – the Mind always held pure and 
totally free from the hold of r−g], ©eS] forces, 
s]: t¶ t]t]/ p]dõ\ ˜pnçit] – that sÅrõiT]  – that Driver of the Chariot – which means – the 
b¶i£õ of the jÆv] in the body-vehicle, naturally reaches t]t]/ p]dõ\, t]t]/ b—ýÀõ p]dõ\ – That 
Destination of b—ýÀõ p]dõ\ – from which there is no return to s]\sÅrõ – which means the jÆv] 

gains mçÜ].  
 
Now, what is t]t]/ p]dõ\ – what is that b—ýÀõ p]dõ\ the Destination that is reached by an 
enlightened b¶i£õ ? About that t]t]/ p]dõ\, b—ýÀõ p]dõ\ - the Upanishad says: 
 
iv]#Ån] sÅrõiT]: y]st¶ m]n]: p—ýg—ýhõvÅn]/ n]rõ: | 

s]: aDv]n]: pÅrõ\ ˜pnçit] t]t]/ iv]SNç: p]rõm]\ p]dõ\ ||  3 – 9 
 

y]: n]rõ: - The person described earlier as the jÆv] endowed with a body, b¶i£õ,m]n]s]/, 

win ṏyÅs That person, 
iv]#Ån] sÅrõiT] : - who has a iv]#Ån] sÅrõiT] – which means – the jÆv] who has iv]vàäý 

b¶i£õ – Enlightened b¶i£õ – a b¶i£õ of cultivated p½N]* #Ån]\,  that iv]#Ån] b¶i£õ is the sÅrõiT] – 
the Driver for the jÆv] in the body-vehicle;  
m]n]: p—ýg—ýhõvÅn]/ - whose Mind – as reins, is very well under control, which means –
s]mÅihõt] ic]–]: – whose mind is always composed, and  
s]d− x¶ic]: – always pure, uncontaminated with r−g], ©eS] impurities – as said before 
y]: n]rõ: - that person who is endowed with Enlightened b¶i£õ and well-disciplined pure 
Mind  
s]: aDv]n]: pÅrõ\ ˜pnçit] - the b¶i£õ of that person reaches aDv]n]: pÅrõ\ means  
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s]\sÅrõg]tà: pÅrõ\ - the other end of the s]\sÅrõ road. The b¶i£õ reaches the end of s]\sÅrõ 

road- means what? What one can reach by b¶i£õ is only knowledge; and nothing else. 
The destination reached, by knowledge is the pÅrõ\ here; there is no other pÅrõ\ – no other 
end  
s]\sÅrõ g]it]  is the never ending road of s]\sÅrõ, pÅrõ\ is the End. Therefore, 
s] ; aDv]n] : pÅrõ\ ˜pnçit]  means by knowledge, the b¶i£õ reaches the End of the never 
ending road of s]\sÅrõ. That means, the b¶i£õ transcends s]\sÅrõ g]it]. The b¶i£õ of the 
jÆb] is released from all worldly bondages – all the three strands of bondage, namely – 
the aiv]§− ä−m], äým]* b]nD]n]s – the bondages caused by self-ignorance (aiv]§]õ), 
desire and cravings for worldly objects (ä−m]), and such desire prompted äým]*s seeking  
äým]* ’ýl]s. When the b¶i£õ is so released from all worldly bondages, all the h&dõy] g—ýinT]s 
also disappear – as the m¶Nzõäý [p]in]S]t]/ says:  
 
iB]§õtà h&dõy]g—inT]:, t]ism]n]/ ÏSqe p]r−v]re || 
 
On recognizing the true nature of p]rõ and av]rõ – cause and effect, s]ty]\ and im]TyÅ – 
Truth, and transient appearance, the Infinite and the finite, etc h&dõy] g—ýinT]: – the host of 

images of p¶Ny] and pÅp], and all ignorance-born tendencies tied up into a bundle in 

one’s b¶i£õ, is instantly untried and released, which means they simply disappear, 
enabling the iv]vàäý b¶i£õ – the Enlightened b¶i£õ to gain s]\y]äý/ dõx]*n]\ – a clear vision of 
Itself, and that vision is: 
t]t]/ iv]SNç: p]rõ\ p]dõ\ -The Supreme Abode of iv]SN¶. Therefore, the aDv]n]: pÅrõ\ – the 
other end of s]\sÅrõ road – the End of the never ending, road of s]\sÅrõ – is indeed 
iv]SNç: p]rõm]\ p]dõ\ – The Supreme Abode of iv]SN¶  
 
-iv]SN¶  means vy]]p]n]xÆl]:, s]v]*vyÅpÆ - All pervasive p]rõ\ b—ýhõm]n]/ - That which is all 
pervasive is not located in space; the space itself is located in That iv]SN¶, p]rõ\ b—ýÀõ  

-p]rõ\ b—ýÀõ  is p]rõmÅtmÅ – The Limitless Self 

-p]dõ\  means sTÅn]\ The Abode 
Therefore, aDv]n]: pÅrõ\ ˜pnçit] means t]t]/ iv]SNç: p]rõm]\ p]dõ\ ˜pnçit]  which means t]t]/ 
iv]SN¶ sv]Ðp]\ ˜pnçit]   
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The iv]vàäý b¶i£õ – the iv]#Ån] b¶i£õ – the Enlightened b¶i£õ – reaches, gains iv]SN¶ sv]rUp]\, 

b—ýÀõ sv]Ðp]\ – the Very Nature of The All Pervasive p]rõb—ýÀn]/, p]rõmàìv]rõ, m]h−iv]SN¶ – as its 
own very Nature. When all bondages in the b¶i£õ vanish, when all obstructions to s]\y]äý/ 

dõx]*n]\  – clarity of vision of the Self in oneself vanish, that State of existences is the 
destination reached by iv]#Ån] b¶i£õ. That State of existences is t]t]/ p]dõ\, b—ýÀõ p]dõ\, 

iv]SNç: p]rõm]\ p]dõ\, iv]SN¶ sv]Ðp]\ – The true nature The Self in oneself 
 
The true nature of iv]SN¶, iv]SN¶ sv]Ðp]\  – is vÅs¶ dev] – in the literal sense.  
vÅs¶ dev] literally means – The Self–effulgent Being, whose existence gives existence to 
all beings, to everything in this creation. We may recall Sri Krishna’s  words here: 
 

b]hUnÅ\ j]nm]nÅ\ antà #Ån]vÅn]/ mÅ\ p—ýp]§õtà | 

vÅs¶dev]: s]v]* \ wit] s] m]h−tmÅ s¶dul]*B]: ||   (G7 – 19) 
 
After passing through a series of life-times, where in one cultivates one’s b¶i£õ to the 
level of #Ån]vÅn]/ – a person of p]irõpÅäý Wìv]rõ #Ån]\ – one who has gained a mature, 
clear, full and unobstructed vision of p]rõmàìv]rõ in oneself, the b¶i£õ of the person recognizes 
vÅs¶dev]: s]v]* \ wit] Vasudeva is everything – the abode of everything in this creation is 
only p]rõmàìv]rõ, WxÅvÅsy]\ wdõ\ s]v]* \  
 
That recognition is iv]SN]o : p]rõm]\ p]dõ\ . Thus the iv]vàäý b¶i£õ a - b¶i£õ of cultivated p½N]* #Ån]\ 

– Totality of Knowledge, reaches iv]SNç: p]rõm]\ p]dõ\ – in itself,  recognizes iv]SN¶ sv]Ðp]\ in 
itself as Itself.  
That completes the rõT] äýlp]nÅ illustration.  
 
After all, the sÅrõiT] – the Driver of the chariot must take the chariot somewhere. A 
iv]#Ån] sÅrõiT] – a cultivated b¶i£õ takes the jÆv] in the body-vehicle to the destination of 
iv]SNç: p]rõm]\ p]dõ\ – in the b¶i£õ of the jÆv] itself – which means – by knowledge,  That is 
the central core of the chariot-imagery.  
 
Before we proceed further, let us stop briefly to continue our reflections, on the 
Message of this Chariot-imagery (rõT] äýlp]nÅ), from where we left last time. When the 
entire disposition of a person is directed by a God-conscious b¶i£õ – something wonderful 
happens. Every step in one’s journey of life is accompanied by a steady rise in one’s 
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quality of life – the quality of one’s natural disposition - the quality of one’s entire 
personality. The b¶i£õ g¶hõ  – described as the cave in one’s b¶i£õ, though ever luminous, 
becomes largely inaccessible, if one’s b¶i£õ simply functions, as the slave of one’s sense 
organs and their fields of experience; only when the b¶i£ is freed from the hold of the 
senses and their objects, the b¶i£õ  g¶hõ opens itself, reveals itself, and the Glory of the 
Infinite Immortal Self, shines forth, through every segment of one’s body-vehicle. 
Therefore, every step in the process of freeing the b¶i£õ from the hold of senses and 
sense-objects, marks an advance in the spiritual journey of a person, the destination of 
which is iv]SNç: p]rõm]\ p]dõ\, already in one own b¶i£õ. 
 
The Chariot imagery brings before us, the vision of life, as continuous education 
towards total fulfillment in life; it is a total educational process of which the secular 
objective knowledge and the sacred Upanishad Knowledge are simply the earlier and 
later phases of one’s education and progress. That is why, in every vàdõ, äým]* ä−Nzõ 
comes first, and Upanishads come later. The human personality with its constituent 
elements – namely the body, the sense organs, the mind, the b¶i£õ and The Self – is the 
finest and the most extraordinary Means that nature has provided us, for the exploration 
of both the world of facts, and the world of values, in this world of transient reality.  
 
Therefore, the privilege of being born as a human being is highly praised in Vedanta. 
This privilege of being a human being can lead to a life of total fulfillment, only if it is 
sustained by  total commitment to knowledge and service, at the highest possible level, 
at all times, which alone can sustain the continuous urge for one’s spiritual upliftment 
and total Freedom.   
 
Every human being is equipped by nature for exploration of both the outer and the inner 
worlds. If, in spite of the adequate equipment we are blessed with, we do not advance 
on the path of Total Fulfillment in life, or reach the Highest Destination possible, then, 
we have to conclude that either we have not taken proper care of the equipments we 
are blessed with, or we have not used them properly. That is why we need the help of 
competent Teachers – beginning with one’s own parents and then, schools, universities, 
professors, research Directors and ˜cÅyÅ*s and  g¶Ðs of various kinds. But all help 
from external Teachers is meant only to awaken oneself to the Supreme Teacher, that 
is ever within us – and that is one’s own Pure Consciousness The ant]yÅ*mÆ ˜tmÅ – the  
˜tmÅ ”I” - The  p]rõmàìv]rõ within oneself.   
 
In the totality of our material and spiritual progress, though our central concern is with 
the cultivation of b¶i£õ, keeping the health and vigour of the body, the sense organs and 
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the mind are equally important. Their fitness is imperiled, as much by senseless 
austerity as by foolish indulgence. By proper discipline of the body, the sense organs 
and the mind, the b¶i£õ becomes capable of recognizing the infinite dimensions of ˜tmÅ ”I” 
- The Immortal Self in oneself – The p]rõmàìv]rõ in oneself. All the above Messages of rõT] 

äýlp]nÅ – Chariot imagery – arise directly from the Teachings of Sri Krishna in the  
B]g]v]t]/ gÆtÅ 
 
Now, we return to the Upanishad.The Upanishad says: 
 
iv]#ÅsÅrõiT]: aDv]n]: pÅrõ\ ˜pnçit], t]t]/ iv]SN]o : p]rõm]\ p]dõ\ || 
 

The Enlightened b¶i£,õ ˜pnçit] = reaches, That which is beyond the s]\sÅrõ road, and  
t]t]/ - That is, iv]SNç : p]rõm]\p]dõ\, iv]SN¶ sv]Ðp]\  That All pervasive b—ýÀõn]/ - The aK]Nzõ b—ýÀõ 

cðt]ny]\ – The ONE Limitless Pure Consciousness. Here the word “˜pnçit] =reaches” 
does not mean that b¶i£õ has to go somewhere to reach b—ýÀõn]/ – there is no ißýyÅ – no 
action is involved here, only understanding is involved. Only recognition by  b¶i£õ  is 
involved here. How does b¶i£õ recognize b—ýÀõn]/ ? 
 
The recognition is through the recognition of the different components of the jÆv] – the 
person, from the gross (sT½l]) to the subtle (s½Üm]) and also from the vy]iSqõ to s]m]iSqõ – 
from the individual to the total – in successive steps. These successive steps of 
recognition are pointed out in the next 2 verses: 
 

win¨õyàBy]: p]r− ÁõTÅ*: aTà*By]‘õ p]rõ\ m]n]: |  

m]n]s]st¶ p]r− b¶i£õ: b¶£e: ˜tmÅ m]h−n]/ p]rõ: ||   3 - 10 

 

m]hõt]: p]rõ\ avy]•\, avy]•]t]/ p¶ÎS]: p]rõ: |  

p¶ÎSÅt]/ n] p]rõ\ iäýâic]t]/, sÅ ä−SQ− sÅ p]r− g]it]: ||  3 - 11 
 
What is presented here is a kind of analysis to help one to understand and recognize, 
what was indicated earlier as iv]SNç: p]rõm]\ p]dõ\ the ultimate destination reached by iv]vàäý 

iv]#Ån] b¶i£õ – an Enlightened b¶i£õ – is indeed The ˜tmÅ “I” The Self in oneself – which is 
the Supreme Destination to be reached by the jÆv] “I” in the x]rIrõ of oneself – which 
means, iv]SNç p]rõm]\ p]dõ\ is identical with ˜tmÅ “I” The Self in oneself – That is the 
Knowledge revealed by this analysis.  
In this kind of analysis, expressions such as  
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 p]rõ (superiority – something being higher or superior to something else)  
 ä−rõN] (causality – something being a cause for something else)   
 x½Üm] (subtlety – something being more subtle, or more pervasive, or more immense 

than something else)  
 p—ty]g]/ (internality – something being interior to something else, or something being 

the inner-self of something else - all such expressions are used interchangeably and 
synonymously.  

 

For example, considering the Upanishad expression ˜ä−xÅt]/ vÅy¶ : – From ˜ä−x] 

came vÅy¶, one can say that ˜ä−x] is the cause for vÅy¶; therefore, ˜ä−x] is superior 

to vÅy¶, or higher than vÅy¶. ˜ä−x]  is more subtle, more pervasive, more immense 

than vÅy¶. ˜ä−x] is interior to vÅy¶, or ˜ä−x] is the inner self of vÅy¶ etc. – all such 
statements indicating the fact that between ˜ä−x] and vÅy¶, ˜ä−x] is the ultimate End 
into which vÅy¶ gets resolved – which means, recognizing ˜ä−x], vÅy¶ loses its 
independent identity. That is the Knowledge 
 
Similarly, considering a clay-pot, one can say: From clay came pot. Therefore, clay is 
the cause for the very existence of pot and clay is superior to pot, or higher than the pot, 
or more subtle – more pervasive – more immense than the pot, or that the clay is 
interior to the pot, or clay is the inner self of the pot – even though clay is everywhere in 
the pot. That is the knowledge to be recognized by this analysis. 
 

Now, considering this gross physical body as an integrated system of  win ṏyÅs, m]n]:, 

b¶i£õ and ˜tmÅ – The Self, the Upanishad says 
 

ihõ – Indeed, it is obvious – namely,  
win¨õyàBy]: p]r−: aTÅ*:  

win ṏyàBy]: -Relative to the five subtle sense organs – organs of perception – namely the 
Ear, the Skin, the Eyes, the Tongue, and the Nose   
aTÅ*: p]r]: - aTÅ*: the corresponding sense objects, namely x]bdõ, sp]x]*, Ðp], rõs], 

g]nD], the sense of Sound, Touch, Form, Taste and Smell, they are p]r−: meaning s½ÜmÅ: 
– more subtle, more interior and hence superior 
 
Why? Because, in the evolution of one’s physical body, the sense objects are the very 
cause for the sense organs, because, it is only for the sake of gaining knowledge of 
sense objects, the sense organs are created. It is only for hearing sounds, the ears are 
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created; it is only for seeing forms, the eyes are created etc. Thus, the sense objects 
are the causes for the birth of sense organs.  
 
Since the cause is always more subtle, more interior, more immense, and more 
pervasive than the effect, each sense object is the inner self of the corresponding sense 
organ, and hence superior to the sense organ. Therefore, the Upanishad says  
 

win¨õyàBy]: p]r−: aTÅ*: -The sense objects are more subtle than the sense organs. In this 
connection, we must briefly recall the basics of the Vedantic Vision of the evolution of 
this entire creation, about which we will talk again in more detail in  tði–]iry]  Upanishad.  
For our present purpose, it is important to remember that this entire world of objects – 
known and unknown, seen and unseen, both individually and collectively is evolved 
from mÅyÅ - the inherent power of b—ýhõm]n]/ – as the p]Vc]m]h− B½tÅs – The Five Great 
Elements – namely ˜ä−x], vÅy¶, aig¦], ˜p]: and p³iT]vÆ – all in their pure subtle states 
– as s½Üm] B½tÅs (and by their later processes of internal mixing and grossification). In 
this discussion we are concerned only with the s½Üm] B½tÅs the recognition of their pure 
forms is their subtle states, which are called t]n]/ mÅˆÅs which means – differentiated 

manifestations of the power of mÅyÅ, in their pure, subtle, discrete quantum dimensions.  
 

Since mÅyÅ itself is made up of g¶N]s s]tv], rõj]s]/, t]m]s]/ g¶N]s- again in their subtle 
states – all these three g¶N]s are also in each of the Five Great Elements – pervading 
this entire world of objects, both individually and collectively.  
 

From the s]tv] g¶N] component of each one of the individual Great Elements, the sense 
objects (which means, the g¶N]s), and the corresponding sense organs are born in their 
subtle states.  
 

For example, from the s½Üm] B½t] ˜ä−x] (subtle ˜ä−x]), the x½Üm] g¶N] x]bdõ (the subtle 
sense object of Sound) and the corresponding s½Üm] win¨õy] of Ûoˆ] – the subtle organ of 
Ear, are born. The same is true with respect to the other s½Üm] B½tÅs – other subtle 
elements, sense objects and sense organs with respect to all beings in this creation, 
both individually and collectively. 
 
Thus, even though, both the sense objects and the sense organs are born of the s½Üm] 

B½tÅs – subtle elements – still, in terms of their discrete nature, the sense objects are 
more subtle than the sense organs, because the sense objects are the cause for the 
birth of sense organs, and that is why the Upanishad says 
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win¨õyàBy]: p]r−: aTÅ*: - the sense objects are interior and superior to the sense organs; 
each sense object is the inner self of each of the corresponding sense organ.  
Now the Upanishad continues: 
 

aTà*By]‘õ p]r\ m]n]:, m]n]s]st¶ p]r− b¶i£õ: -The Mind is even more subtle, even more 
pervasive, even more immense than the sense objects, and hence, Mind is the inner 
self of both sense objects and sense organs, and hence higher and superior to both of 
them; again, the b¶i£õ is still more subtle , still more pervasive, still more immense than 
the Mind, and hence, b¶i£õ is the inner self of Mind, sense objects and sense organs, and 
hence b¶i£õ is higher and superior to all of them. Why this is so, we will see next time.  
  


