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As we saw last time, both FEFI (ego) “I", and HATHT "I” co-exist in one's IR - body-
complex, just as shadow and light co-exist. The ego "I” is the AT - the individual
person who entertains the notion that he is the Eh_cls[, the ‘ﬂ?ﬁf - the doer of—°|'7ff s and
enjoyer of Y FeA s, etc. The HATHT "I” is the T SYd HTHT - The Indwelling

URHEHA - The URYPER - The Immortal Self in oneself, who is JFFdT - who is neither a
Doer nor an Enjoyer but by whose presence alone, by whose blessings alone, all

actions of the G'ﬁE[ are possible. Depending on its maturity, the »_"ﬁq "I in its journey to
fulfillment in life, is free to choose either of the two paths of life, namely the pursuit of

YT J&l or U< F&l.
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The Tr'ﬁ?‘[ "I” using its body vehicle may choose to go through life in the pursuit of any
object-destination within this creation, or if the 3113[ is mature enough to do so, it may
choose to go through life in the pursuit of ST, 3T S - Knowledge of T
™ HATHT The Indwelling Immortal Self in oneself.

The vehicle for either pursuit is only one's 5|'\§|? - one's own physical body with all its
component parts. Comparing one's 5|'\§|? vehicle to a horse-drawn chariot vehicle in
XY hoYHT - chariot imagery, Lord ¥H says:

A A ToIg, TRR IgHT J |
i J IR g, 79 TEsa = 3-3

o # T o1, forsrar o STeRH |
A2 BT, HIHT S AR HAIOT: | 3-4

g means, please understand. This XJ <hcYAl - chariot imagery has to be
understood in terms of its essential message. What is the message? We will see.

This is the ¥ Al
AT T&F{ ﬁﬁ%{ - Consider "I" the self in oneself as T([}Fl‘ -as ¥ @T&F‘l‘ the

Master of the chariot seated within the chariot. "I" the self in oneself, means what? Is

that the ST “I" or the AT “I" who is seated in the chariot, that is being told in the
last line.

IRR Y TG d - Consider one's physical body as the chariot. The very idea of a
chariot with its wheels implies a journey for its Master in the chariot. The chariot has to
travel through various roads to reach its destination, whatever that be. Horses are
needed to draw the chariot through the roads. The horses themselves must be properly
controlled by reins held firm in the hands of a competent Driver of the chariot vehicle.
Therefore, the Upanishad says:

ﬂ@’ qd ARG g - Consider one's ﬂ'ﬁg’ - one's intellect, the faculty of discrimination
and decision as the TTRIY , as the Driver for the chariot vehicle. Further

O: GIIEUT 9 - consider one's H: - the Mind, whose very nature is vacillation and
indecision, as the reins held in the hands of the Driver controlling and coordinating the
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movements of the horses on the roads. Now, what are the horses and what are the
roads for this chariot vehicle? The Upanishad says:

ST BY[-{ 3 - one's sense organs - organs of perception and action, are said

to be, are considered by the wise people to be, the horses drawing this body-chariot
through the roads, and

ﬁﬁl‘qﬁﬁg STMIRI - the sense objects - the different fields of experience of the

organs of perception and action, are the different roads through which this body vehicle
travels through the journey of life. Thus, all the components of the chariot imagery have
now been identified as follows

> one's IRIX - the physical body is the chariot
> one's ﬂ'@ - one's faculty of discrimination and decision is the Driver for the chariot

> one's H: - one's Mind, whose very nature is vacillation and indecision, is the reins

for the horses, held in the hands of the Driver, controlling and coordinating the
movements of the horses

»> one's W@T - sense organs, the organs of perception, such as ears, skin, eyes,

etc., and also the organs of action such as the organs of speech, hands, legs, etc.,
are the horses drawing the chariot through the various roads in the path of the
journey of life, and

> the Eﬁq %FSPTF[ - the fields of experience of the organs of perception such as

sound, touch, sight, etc., and also those of the organs of action, such as the ability to
speak, grasp objects, move from place to place, etc. are the roads through which the
horses yoked to the chariot pass through

Now, who is the Master seated in the chariot? The Upanishad says

HHITSOT: HE means ISEIEEE AR The wise people, those who have a clear vision of
the nature of ATHTI - The Self - |, say

AH-Z+T JAT b HIHT 2N - the T - the self "I", which identifies itself totally,
which integrates itself totally, with one's E%QT s - organs of perception and action,
and also H+{: - mind and E[E - as my ears, my eyes, my hands, my legs, my mind, my
313, etc. and thereby identifies itself totally with one's body as the Eh_cﬁ of one's EIO"-st-
Doer of one's actions, and consequently, the W - the enjoyer and the experiencer of

one'sagffw s - fruits of actions - that JTAHT - the self "I" - is the Master seated in the
body vehicle in the chariot-vehicle in the X hedL.
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Obviously then, the XY MY — the master in one's body-vehicle is the S "I" the ego

Illll ”l”

for whom is the journey of life. The destination to be reached by that G'ﬁ?[ in the

body depends on the spiritual maturity of the Gﬁﬁ, which is reflected truly in the ﬂ'@ -
the Driver for the body vehicle. Continuing the X sheq-T illustration, Lord IH says:

T: AT Ha{d AT JAAT a7 |
T A ATTA TP 3 IRE: | 3-5

RECACEIEEIERCIC LS R E R Gl
T ST I et 39 IRY: || 3-6

Since one's 3’@ fully reflects the spiritual maturity of \_’:ﬁ?‘[ - the self in oneself, here, in

these verses, the AT is totally identified in terms of the knowledge and capability of the

ﬂ'@ of the ST, Consequently, the Master sitting in the chariot is identified in terms of
the knowledge and capability of the Driver of the chariot. Therefore, in the above

verses, U: refers to the IR - the Driver of the chariot, which is the ﬂ'@’ of the 319 in

the body. One'sﬂ?gx’ can be ﬁaﬁql:[or ﬂﬁ?ﬂzﬁlz[ :

ﬁ@:ﬁl:[ means a ﬂ'@{ which has gone through the discipline and cultivation ofq‘f[
S - totality of knowledge which means both objective knowledge (AT and
Upanishadic knowledge (ﬁﬁiﬂ). Only such a E\{F&' is capable of understanding that the
UH W - the highest goal of life is only to gain e - gain F&R U §&, gain,
through knowledge, recognition of that indwelling O3 & - The IRE™AR - The Y4
TAT - The Immortal Self in oneself as ONESELF.

This we have seen already in ésl'l?ﬂ_\sq W As we may recall

=T = AT = @ aq 98 39T 97 |
AT g e, T S1gd 3 | dsa-11)

Through the cultivation of the discipline and the depth of objective knowledge (AT,

one gains the ability to understand the ever-changing nature of the material world, and
through the simultaneous cultivation of the discipline and depth of the Upanishad

knowledge (%EJT) one gains the ability to realize that all the changes taking place in
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the material world are only different manifestations of that ONE unchanging ever
existent W slal. Such simultaneous cultivation of these two human abilities is the
function of one's Tl ﬂ'ﬁg’ - which ultimately makes a person a ﬁl%l'lzlzﬂ:[ a person

fit for gaining el - Total Fulfillment in Life, through recognition of That X S&l in
oneself as ONESELF ltself.

On the other hand, if the 3’%’ of the \_rﬁET, which means the W - the Driver of the

chariot in this X el - is an 31%@"7-@1:[ - that means one who has not gone

through the discipline and cultivation of both objective knowledge and Upanishad
knowledge, or one who has gone through such discipline only with respect to objective

knowledge or Upanishad knowledge, but not both, such an Wﬂ'@ can only
understand and realize the goal of life as WW - some kind of object destination in
this IR - worldly life, which means going through repeated cycles of Y and g
for the GﬁE[ Therefore, let us simply understand that

33|ﬁ|§|'|:|3|'|=[ means a ﬂ'@ of uncultivated knowledge, and ﬁﬁlzlql:[ means a E[E of
cultivated tjtﬁ = - totality of knowledge.

qd 3T'|%l§|'|:|?‘|'|:[ T - If the W - the Driver of the chariot vehicle, that is the
ﬂfé of the ST in the body vehicle, is one of uncultivated knowledge

HAYhA AT HaT - with the HY - the Mind always held undisciplined, then

T ST AGFIM - (FII) the sense organs of the S become unavailable

for control and discipline
LT 3 ARY - - like the loosely held vicious horses, yoked to the chariot become

unavailable for control by the W - the Driver of the chariot. On the other hand

qd ﬁ?l'lzl?‘l'lz[ I - If the TR - the Driver of the chariot-vehicle, that is the ﬂ'@

of the 3T in the body vehicle is one of cultivated Ef‘ﬁ Bl totality of knowledge
Ybd HAHT HaT - with the HY - the Mind always held under discipline

T ST TN (M) - the sense organs of the ST become available for

control and discipline
JedT: T IRY - like the firmly held good and trained horses yoked to the chariot are

always available for control by the W - the Driver of the chariot. Further,
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g d ﬂﬁﬁlﬁzﬂt[ AT - If the TIRIY - the Driver of the chariot-vehicle - that is, the

ﬂﬁg{ of the ST in the body-vehicle is one of the uncultivated knowledge,

SHAEE: Hd ﬂﬂﬁﬁ - with H=Y - the Mind, always held undisciplined and always
impure,

A7/ Aq S HATHIA - that TR - that Driver - the g@ of the ST in the body-vehicle
- JATHI - never reaches — never gains — the UXH Wﬁ — the highest goal of life

— namely
dd U<, dd A& U<, dd &1 YT that Exalted Goal of recognizing UX SI&1 — The
QYUY — the 31;|'€|S|"ﬁ Y ATHT - The Immortal SELF in oneself, as ONESELF

Itself; not only that
AR I AEFTESI — that JIRIY - the Driver — that is the Jig of that ST — gets into

IR - the never ending cycle of worldliness, life of §9 and S transient happiness
and sorrow. On the other hand

qd RJSIHQIA\HQIH - If the TRTY - the Driver of the chariot-vehicle — that is, the gi*g’
of the »_"ﬁq in the body-vehicle — is one of cultivated ‘3'“9[ - Totality of Knowledge,
YHAI: Y ﬂﬁﬁ - With H-TY — the Mind, always held disciplined and always pure,
JJddas AT — that TTRFT — that Driver — that is the E[E of the T in the
body-vehicle — 3"|T';hﬁ'[ — naturally reaches, naturally gains the UXH Wéf the
highest goal of life, namely FFT‘E‘ dd AR U, dd &l U< - That exalted goal of
recognizing U< &l — The TREER - The ATl YA ATHT - as ONESELF ltself,
m’ﬂzﬁ ST - from which Goal, there is no return to IR — which means —

thatGﬁqgains e,

In the next verse, Lord TH tells what is that A U<, dd &l U< — That Exalted Goal of
Life.
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Before we go to the next verse, let us briefly stop here to reflect on the message of X
heq-l — chariot imagery, given thus far. This phenomenal world itself, is the road for

the journey of life - Wﬁﬂ Th?m:[ says the Upanishad. Vedanta summons every
human being to play the game of life in this world — here and now. The World of Sound,
Touch, Sight, Taste and Smell, is the environment for this journey — but it is not a
physical journey outside of oneself — it is a spiritual journey deep into one’s own self.

The horses (the 3%'5"5- the sense organs) provide the motive power for this journey;
but the journey is not for the horses, not for the sense organs; the journey is for the

Master in the chariot - the ST in the body, as reflected in the ﬂ'@? of the ST,

The sense organs should not be allowed to set the pace or the direction for the journey;
if that should happen, then the E\{F&' and the »_"ﬁq will become helpless victims of the

reckless wanderings of the sense organs. The reins (the H¥ - the Mind) are meant to

prevent this happening; the more energetic the horses (the Eﬁtﬂs- the sense organs),
the tougher the reins (the mind) should be. But the reins (the Mind) can control the
horses (the éﬁzﬂs - the sense organs) only when they are in the firm hands of the
Driver of the chariot- the TTRTY — the Tig. It is the Driver- the Tfg - that should set the
pace, direction and goal of the journey, guided by the need and satisfaction of the
Master (the A ) inside the vehicle.

The Driver (the ﬂ'@) must have TSI - cultivated ‘Tﬁ S — cultivated discipline and
depth of both objective knowledge and Upanishad Knowledge, if the G'ﬁ?[ should reach
the UXH Wﬁ - the Highest Goal of Life- namely TieT — Total Fulfillment in life —

which means, the ST - | recognizing its total identity with JATHT — | the SELF in

oneself. It is not safe to entrust one’s journey to a drunken or emotionally unstable
Driver — that would be worse than entrusting the journey to the undisciplined and

uncontrolled horses - the 3%*:13 themselves.

The reins (the Mind) must be tough; if they snap at the slightest pull (distraction or
temptation of any kind), it will be disastrous for the journey. The chariot, the horses, the
reins, the Driver and the Master in the chariot each plays a vital part in the progress of
the journey. Each succeeding member of the team is to provide the motive power for
each of its preceding member — or members — in the team.

Similarly, life’s journey, to be successful needs the contributions of all the constituents

of the personality of the A - namely, the SRR — the physical body, (=1 - the
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sense organs, HY{ — the Mind, ﬂ'@— the faculty of discrimination and decision, and the
SELF within oneself each playing a vital part in this journey.

But the most important thing is to ensure that the initiative and control pass from the

organs of perception and action (Z-ZTUN) to the gigthorough HAY - the Mind. This

cannot happen unless the E\{F&' and the H-IY are properly educated, cultivated and
disciplined into their true forms. What are their true forms?

The true form of H-Y is its clear and pure state when it is aligned with 3’%’, and it

ceases to be a mere appendage to the senses; then alone, the Mind can withstand the
stress and strain involved in its situation of being between two powerful, and often

opposite, forces of the senses and the gi*g’

The true form of E\{F&' is its state of Pure Consciousness, independent of H¥Y (Mind)
and 32T -s (sense organs). It isThat ﬂ'@' that reflects the true SELF — The JATHT - |
in oneself — it is Thatﬂ'@that is endowed with IS — The discipline and content of

q'ﬁ S - both objective knowledge and Upanishadic Knowledge — both JYX i%ﬂ:lT

andtﬁ%ﬁ:ﬂ.

The ﬂ'@ under any form of intoxication (power, knowledge, wealth, beauty etc.) falls
from its true form, and ultimately degrades itself to the level of senses - sense organs

and sense objects. Free from such intoxications, ﬂ'@ becomes Pure, Luminous, Calm
and Steady, Sure and Self-revealing. Such g@ is the best guide in life’s journey — It

denotes the fusion of TS and IRBPH in their purest forms. Its impact on life is

irresistible and uplifting at all times. When the senses dominate the journey, life remains
at the gross worldly level; life’s achievements are then measured in superficial terms of
transient appearances

When HAY (Mind), which is naturally volatile - dominates the journey one’s life

experiences erratic movements and intense fluctuations, between luminous inspirations
and low depressions — between high morals and low selfish worldly ends.

When ﬂ'@ dominates the journey, life steadily rises to ethical and spiritual levels, enjoys
true freedom, and achieves fulfillment through spiritual illuminations and upliftment.

Such is the essential message of the XJ “heq-l — Chariot imagery — we have seen
thus far; there is much more - which we will see next time.
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