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As we have seen already in Chapter 14, the very nature of HIIT - the inherent infinite

power of TYHAT, is the three-fold I[UTs, namely the Htd, YolH and dHH JI[UTs.

While every P is governed by the compositions of one's I[UTs, the I[UT s themselves

cannot be seen. Only their manifestations in one's Eh_cﬁ can be seen.

Sri Krishna has been talking extensively about the manifestations of the three ?!!Uls in

various aspects of Gors) including
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Hgl, AER, I, dUH, 3, W, A, B, Hdl, g and G@

All this is definite and clear knowledge on the manifestations of UIUT in one's Elﬂffs. With

this knowledge, one can recognize the texture, the quality of one's own E!!UI at any
particular time, and one can understand oneself better, and do whatever needs to be

done to uplift oneself to the predominance of HTJJIUT in one's 3ecl:ehIUT - mind
and g@' That is the purpose of all this discussion on J[UT and P, Bringing this

discussion to a close, HITdTe] says:

o defed gidedr ar f&fa ¢ay ar ga: |

dda {-It'Cj <dld - Whatever is existent, or simply, whatever exists
t{fila:lT dT iaia a‘chg dT El?—l’: - either on this earth or in the celestial world of
éﬂs, the mc_-l' é@FlTs - the celestial world of presiding deities like S ¢, EIT%,

dJdUT, 3'1’%[ etc., which means, whatever exists in this entire world of beings in this
entire creation

o l;l?.gﬁ-lﬁ-]’; EIEE UI&T: 317‘5 - that which is free from the hold of these three
J]UTs born of Cﬁfﬁ the FATT, the inherent infinite power of UXHAR
dd o ITET - itis not there

That means, there is nothing in this creation which is free from the hold of the

three 9[UTs and these three J]UTs always manifest themselves in every action of
every being.

Therefore, by recognizing these three UIUTS in one's own actions, one understands the
composition of one's own J[UT at any given time, and that knowledge gives an
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opportunity for every person to help oneself in uplifting oneself from < and i<,
which are obstructions to one's spiritual progress, and, in cultivating HTdJI[OT
component in oneself, which is ?ﬂ'gﬂﬂT% - the means helpful for gaining 3:|>|'3\:|' - Total
Fulfillment in life.

Thus concluding this discussion on how the three zE['JTS manifest themselves in one's
EI’Tcl'fl's, Sri Krishna now moves on to the next and the final topic of WQT, namely
the following: If everyone is under the hold of one's 3IUTS, and if every Elﬂfl' is only a

manifestation of one's U::['JTS, how can one gain freedom from Eh_JfI' and gain E:n'a:l'?

One is born with :'IUTS, and there is nothing one can do about it. One does a#r
naturally, from the very moment of one's birth. One does not see any UIUT One can only
do Eh?ﬁ' and one cannot remain without doing EI"Tcﬁ' even for a moment. Even as a
G'ﬂ?l?l%ﬂ - as a means of maintaining oneself while living, one has to do some EI"Tcﬁ' in
the society in which one lives. When that is the case, how can one be doing B all the

time, and at the same time gain freedom from Eh_cﬁ itself, to gain EHT&T?

The answer to this question is the topic of discussion in the next 26 extraordinary

verses. Even though the answer to this question should be evident from all that QWWI?[
has said already up till now, still this question keeps coming in one's mind again and

again in one form or another. Therefore, in this concluding section of WQT,
HITAT tells again, the means for gaining freedom from El’»_clfl' by properly utilizing

the &haT itself for gaining that freedom, and ultimately, the means for gaining
HIET itself. This concluding section of INATSA is all-important in HITIA IfTdT.

Therefore, let us try fo understand the message here properly, clearly and
completely.
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SWI?-I'I?[ opens the topic by calling attention to the P people naturally do as a matter
of social duty in the society that prevailed at that time, in the times of Arjuna, which, as

we all know, is over 5000 years ago. Referring to that society, SWIEH?[ says:

STIUTET AT Ta GO I WAy |
hATTOT YThIel FIHTTGHIITT: || 18 - 41

Here WFII?[ is talking about JUIYHs - the PdHs of the four-fold duty based

occupational groups of people, constituting the entire Vedic society that existed in India

at the time of Arjuna under the names SIT&IUTs, &I, d2Ts, and RAgs.

At this point it must be made absolutely clear that we are not talking here about the

present-day erroneous and self-destructive notions about the so-called caste divisions in
our society. Our object here is only to understand clearly and properly what the Gita

says about JUTIHs - natural occupational duties of SIT&IUTs, &I Ts, 4T and

QE{S in the entire Vedic society, and how they help both the individual and the society

as a whole, to progress both materially as well as spiritually. Therefore, let us set aside,

for the time being, our own individual opinions on EI'U%?R#S in Vedic society, and listen

to what Sri Krishna says on the subject. dJTdTe] tells here:

U{dy- o! Arjuna
RIS IER BRI Ql§|0|’| T PATTUT - the BPdls to be done, the duties to be
performed by the SITGIUTs, &7 3Ts, 4T s and RIGs in the society

Uit - are mutually and distinctly divided among individuals, for the welfare of

both the individual as well as the society as a whole, without creating conflicts and
confusion in the society.

How are they divided? Not arbitrarily, not forcefully, not based on parentage, please
understand this, not based on parentage, but by
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TIHTIY A : 3|U| - by one's own TIHTT JI[UTs - by the peculiar composite

texture, quality of one's own natural 9JUT combinations - Hrd-{oTH{-dHYH IIUI

combinations, ETHTd J]UTs at any given time, which means
if you naturally have the TIHTd fit for SITGIOT Gip: you do SITEIUT chid.

Likewise

if you naturally have the TIHTT fit for ST P, you do &TT3 P
if you naturally have the TJHT fit for aT Elﬂff you do aT EI'W:cl'; and
if you naturally have the TIHTA fit for [ P, you do [ Gir=

3

#*

"

2

That is aﬁm Now, who created JUTH? ﬂ:lTl?ﬂ?'[ says in Chapter 4

ATJAUT HIAT YT IUThd TAHTIA: 4-13

The four El'Uﬁ's - the four duty based occupational groups of people called SIT&IUTs,
&I 3Ts, dITs and RIGs in the society were created by Me, The XA, based on
daJoT TINTIT and e TIHTIT - the natural differences in the d[UTs of the individuals,
and also the natural differences in the various EI"T:q's to be done in the society for the
continued welfare and progress of both the individual and the society as a whole.

When Sri Krishna says that "the four EI'U?S in human society were created by Me - The

QIAHA", it means that the existence of the four T9Ts in human society is the Eternal

ORDER natural to human society. Whether or not one recognizes, understands, and
appreciates this natural order, this order does exist in every human society, because it

is the very Law of Nature. Now, what is this Law of Nature with respect to z!!UI
TIHTIT - differences in the IUT of the individuals, and haT TIHTIT - differences in the

various Elﬂfl's to be done in the society?
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In Chapter 14, Sri Krishna talked about JJUT TIHTIT - the four-fold order with respect to

the combinations of Hd, YoIH, and dHH JIUls, which occur naturally in the
disposition of 3ecd:hIUT - mind and g@’ of human beings. As we may recall, this
four-fold IJUT faaTmaTis:

S da7d ARHT ded Hafd ARG |
IS: Ocd JdH%Sd ddA: Icd &TETAT || 14 -10

The four-fold order in I[UT FIHTIT is the following:

The first order is the HTd-Xald-dHA sequential combination, which means the
predominance of Htd JJUT, primarily associated with YoTH JIIUT, and very little
associated with m 3IUT This order of WQTI_JT is the most appropriate for
SITTOT P in society.

The second order is the <ol -dTd-cdHH sequential combination, which means the
predominance of {oI¥ JIUI, primarily associated with HTd JIJUT and very little
associated with IdHH JJUT. This order of JIUTﬁl'gTWT is most appropriate for a3
El”m' in society.

The third order is the YolH-dHH-Hcd sequential combination, which means the
predominance of XoTH JIUT but primarily associated with dHH IJUT and very little
associated with Hdtd J[UT. This order of qgmiém is most appropriate for G|

B in society; and finally
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The fourth order is the cdHH - oI -HTd sequential combination, which means the
pre-dominance of cIHH JIJUT, primarily associated with {oT¥H JIIUT and very little
associated with Hed JIJUT. This order of UIU'I'%I'QTI_«'T is most appropriate for Y&y GiPs)
in society.

This four-fold order of UIU'Iﬁ'STI_JT the four-fold order of sequential combinations of the
three a::[UTS is both natural and universal. It has no particular name, because, by itself, it
is not visible for recognition. Sri Krishna talks about Elﬂflﬁ'gTWT - the four-fold
distinctions in WS in society in the next few verses, which we will see shortly.
Before that, we must understand how one gets the UIUT - the particular combination of

the three 9]UTs that one has at any given time.
In our present verse, HITdTe] says that one gets one's JJUT from one's TIHTT

TIHTT Jad: IOt (18 - 41)
TIHATd means what? How does one get one's TdHT? EJHTI is one's innate
nature, born of one's TThRs , Which are the accumulated impressions left behind by

all of one's past s , including all of one's past education and cultivated training of the

mind and g@' both in one's qgiao—aqs - past lives, and also in one's present life.

Every Emfl' one does, either in thought, word or deed, even when it is all over, leaves
behind some impressions, lingering impressions. These impressions are constantly

getting accumulated and integrated with one's 31 :hI{UT - mind and g@’ of one's
Ll QR - the subtle body, in the form of one's composite J[UT. Thus, one's JJUI
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has its origin in one's ¥IHAT - one's CE‘I' TP - accumulated impressions left
behind by one's past hHds.

Therefore, the CE(I' Ws of the person, at the time of death, naturally determines
the zE[UT of the person, and consequently, the time, place and circumstances of one's
next birth. As a result, even at birth, the 3ed:hIUT - the mind and g@' of a human
being is already a developed one, in terms of one's EIHTT JIUT, and this TJHATT JI0T
manifests itself as one's spontaneous tendencies with respect to every Emﬁ' the person

does, subsequently throughout one's life.

Thus every Emﬁ' of an individual person becomes the natural expression of one's
EJHTT [T - ITUT born of one's EIHT, or one's EE-‘I' HEPITs, which means, one's
TIHTT ?{IUT uniquely determines one's EW{:H and this natural connection between
one's EIHTT JIJUT and &hd is the basis of JUTYUH - the mandated duties of

individuals in Vedic society.

By taking full advantage of the natural connection between one's EJHTd JJUTs and
Eh_dﬁ', both the individual and the society as a whole can realize the highest potential of

human existence. That is the power of UTIH in Vedic society.

It is important to understand here that one's parentage is NOT the cause for one's

guT - one's occupation in society. One's parentage is the result of one's CE‘I'
HEDNs, one's EIHTT I[UTs born of one's s in one's past lives.

In the Vedic society, the a'Uﬁ"':H{Ts the social duties arising from one's parentage simply

provides every individual a unique opportunity to play one's rightful role in society,
making full use of one's in-born nature, without competing with others for one's living
needs, and without confusing oneself with respect to the ultimate destination in life,

which is the same for every person.
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The EI'U%‘ZIU#S - the social duties arising from one's parentage are never an impediment

to one's spiritual progress. In fact, they are an invaluable asset, and an extraordinary
help in one's spiritual progress.

If for any reason, one rejects one's an"’-ﬂ{Ts - one's occupational duties arising from

one's parentage that is also a manifestation of one's ever-evolving UIUT which will
certainly have its own natural consequences for one's future.

Having pointed out that the natural division of social duties in the four occupational
groups in the Vedic society arises from the TIHTd generated JJUTs of the individuals

involved, Sri Krishna now talks about the manifestations of such UIUTS in each of the
four groups involved, occupational groups involved.

Talking about SITGTOT P, HITAT says:

AT Sa: du: QM &fffed: 3Toiddd T |
e e edFT Selhdl TaHaSTH | 18- 42

As we have already seen these words before,

QH: - means HAT iﬁag - control and mastery over one's mind, one's ways of
thinking

GH: - means dl&l $io—a?3| i?m% - control and mastery over all of one's external

organs of perception and action

dU: - means personal discipline at all levels, as HITdTe] said earlier, MR dud,
dich dUH and ATAH dUH - discipline at the body level, speech level and at the
mind level

Qﬁa’ - purity inside and outside - cleanliness of mind and g@' and also cleanliness
of one's body and surroundings

&:Ilio-i:l: - forgiveness, accommodation and forbearance
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3‘T|G'C|7j' - straightforwardness in thought, word and deed at all times

a5 A AAN UlABdr, #AT A arfa TI® |l

Let there be complete identity between what | speak and what | think. Let there be
complete accord between what | do and what | think. Let there always be proper

alignment, clarity and focus in all of my thoughts, words and actions - That is being

3']13%?‘]' - straightforwardness in thought, word and deed at all times.

Gﬂ?i' - total commitment to the pursuit of Knowledge - both objective knowledge and
Upanishad knowledge

ﬁl?ﬂa_-i' ﬁf‘\’m 311?[ - total commitment to the pursuit of knowledge and service at
the highest possible level, through spiritual striving rooted in g, ‘iﬁfl?[, dud,
a?ﬂ?l?fl?[, H&YD TcATITR and HETh S (see HUS. 3-1-5and6)

m - continued cultivation of HT%I?FJ g@', meaning continued efforts
leading to the recognition of TXHAR ST, é?ﬂ?m—‘q 3_0\" Fﬁh{?ﬂt-_‘f, Eﬂﬂéﬂ:
Fﬁh{ 3% I, §&T ud 3_0\" ﬁl”d?[ A - recognition of Vedas and the

Upanishads as the valid means of knowledge about Gila, S'ITIF[and é'&]T; and

A&l in understanding and appreciation of the Vedic commands, as the commands of
W’EIT Itself, as the commands of The Pure Consciousness already in oneself.
W EIHTISTH - all these are SITEIOT P - T natural to the TIHT of
SITGIUTs in the Vedic society.

We will talk about SITGTOT s and the other dUTs in detail next time.
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