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Sri Krishna has been talking about the different aspects of Eh_cﬁ Anything that one does

is Ehjff whether it is by thought, word or deed. In the matter of impelling a person to do
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a particular Emﬁ' and subsequently in the performance of the P} itself, there are

. . c c
essentially four factors involved, and they are: <llel, dVl, chal and chdl, all of

which are born of one's HILT I]UTs - one's Hrd, IToTH and dHH JI]UTs prevailing
at any particular time. Consequently, each one of the above four factors is of three kinds,

based on the differences in one's J[UTs. WWF[ has already talked about Hlicdeh
~?1I<ri, To1d STl and dlTHH Q'Ilo-i, and also about GTTcdeh aﬂﬁ', DS ES ha
and ITHYT TP, Now Sri Krishna is going to talk about &l - the doer of T,

Now, who is the doer of Eh_o"-(l'? Ordinarily, every one thinks of oneself as the doer of
one's Elﬂfl' and says so "I am the doer of the P T do". Now, who is that "I"? For
most people, The 3TcHT - The Self I, The Universal Self |, as unfolded in the

Upanishads, remains unrecognizable, because, the 3ec1:hIUT - the mind and g@'
of the person involved is not pure enough to transcend all of one's internal obstacles to

reach the Wgﬁ region in one's own g@' where alone That 3TcHT - The Universal

Self I, is available for recognition. Therefore, for any ordinary person, the notion of self in

oneself is only in one's &I | - the ego |, the apparent I, one's ever-changing notion

of I, undergoing varied experiences in life, so beautifully and effectively illustrated
symbolically in the Mundaka Upanishad (3 - 1 - 1), in the language of an allegory of two
birds abiding on the same tree, inseparably together. We may recall here the following
verse from the Mundaka Upanishad:

&1 Guuil |G FErT
AT g&7 TRuEdSITd
HAFAA 31T AR | MU 3-1-1

We saw this verse in detail not too long ago. As we have already seen in the

Upanishads, 3ITcHT does no Y. ITTcHT is always 37hdT - non-doer. Until Self-
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realization, Self-recognition takes place, and the 3'1%75|T | naturally disappears, the
W | is the only m - the doer of action, every person naturally recognizes, and
hence all of one's actions are naturally governed by one's TJHTd :'IUTS - the Hd,
{oTH and dHH I]UTs of HTHI. Consequently, the &l - the notion of doer | that

every ordinary person has, is also of three kinds, namely {-II'I?CICb Ch('lcl, Rlold

&l and ATHE &l
Describing the eI&TUT - the characteristics of a HI T E?Fﬁ' HITAT says:

AHESI: HeAedel Yid ScareddAfcad: |
g 3ean: [AfdeR: aar aifcas 3Taa 1l 18-26

HhHSIT: - The one who has no attachment to &a or AP - either to action itself

or to the result of action, the one who does the Eh_c‘fl' simply because it is both right and
necessary at this time, and it is to be done, and nothing more. Again
Hm'la' - the one who does not talk about 3']%' - "I" all the time, which means, the

one who does not entertain 3TGDPIX - pride and egoism in whatever one does, the one

who feels grateful for whatever one can do, and does it, with no trace of egoism or
boasting about oneself. Again

Q{ﬁf b('{'ll‘é'{-ld'l(l?dd: - the one who is endowed with firm perseverance and

continued enthusiasm, the one for whom all of one's alairazls and Eﬁﬁit-—a?-'-ls -

organs of perception and action, including mind and g@' align themselves and

continue to cooperate in the performance of the aIﬂfl' one is doing. Again

i@iz m: AfIPR: - the one whose 37edd:ITT - mind and g@'

remain unchanged, unperturbed and unaffected in the success or failure in one's

AME B i%aaﬁzﬁ - in one's obligatory duties enjoined by the scriptures in terms of cEJU-LI

- one's proper conduct in life
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ch(‘lcl Hli-;qm bDQ(‘\I - Such a person is called a HI'I?CM) f»h(‘lcl - a doer of action

born of Hd J[UT, predominantly Hd J[UT. We may note here that all the above

oI&1UTs - characteristics of a HI b Zh_cﬁ' are those of a a%ﬁ'aﬁ?ﬁ That means,
the one who is a ITI is naturally a GTTcdD Gars I

Now, about Waﬂ‘f HITAT says:

Tl FABAYCY: el faTcHD: IR |
gueNer 3ifcad: war Tag: aReifad: | 18 - 27

Ilail - the one whose actions are all prompted by YIJT - cravings of various kinds,
never considering whether they are proper or improper, the one who is pushed into

action by the forces of one's own YTJT - cravings of various kinds. Cravings for what?

C AN
hanelHK: - The one whose cravings are for Eb?ﬁ'ch_(vl' all the time. The one who
can never understand that heTWh el - fruit of action does not belong to the &hdT - the

doer of action. The Eb_tﬁ' has only Ehjff to do, and has absolutely no claim whatsoever
on AW - fruit of action. Again

ﬂz‘a: - the one who is greedy. There are two kinds of greediness: One wants other
people's wealth, property, etc.; the other kind is never willing to part with any of one's
own wealth for any worthy charitable purpose or common good - The one who has
greediness of any kind. Again

i%ﬂlcﬂaﬁ: - the one whose very nature is to hurt others, the one who derives some

pleasure in hurting others

3'TQ|i%| - the one who is devoid of cleanliness, both internal and external. Internal

cleanliness is with reference to anger, hatred, jealousy, etc., and external cleanliness is
with reference to one's body, clothing, food, environment, etc. The one who has neither
internal nor external cleanliness
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%ﬁ?ﬂ?ﬁ 3 ic-ac_-l : - The one who is susceptible to excessive elation (when desirable
events occur) and excessive depression (when undesirable events occur)

Bhal TTT: TRBPITAT: - Such a doer of action is well recognized as YToTH
&hdTl - one born of {oTH_ I[UT, predominantly {oTH_ II0T.

Now, about ATHH m

31geh: Ulpdl: Tled: ADT ASpideh: 3ord: |
faurdr SR T ol aeE 3T3q |l 18- 28

3gwh: - The one whose mind and g@' are never focused, the one who is always
disturbed, restless and indecisive

YUlhc: - The one who is immature, one whose mind and g@' have never undergone

adequate discipline of thinking, the one whose q@' has never gained clarity with
reference to any field of knowledge. Again

TdeT: - The one who is like a pillar, unbending and irreverent in attitude. Again

AS: - means hUC:, ddd: - the one who cheats, deceives and conceals oneself
from one's real nature. The one who is unreliable and deceptive

T:rﬁf%: - The one who is cruel, and intent upon destroying others. The one who is
malicious

3 cAH: - The one who is too lazy to do what needs to be done

iaﬁllél - The one who is always depressed and complaining about something or
other, without doing anything about it. and

aﬂ_\‘:ﬁﬂ' d - The one who is also a procrastinator over everything one needs to do

Chdcl dlHH bDQ(‘\I - Such a person is called dlHH decl -a chd(l, a doer born of
predominantly JHH_ J]0T.
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Having already talked about 3‘|'|?‘i', E[Tdﬁ' and Ch(‘lcl, 3—Idldlc-|\ now talks about WUT -
the instrument of action. Since all instruments of action ultimately depend on one's g@'
- one's faculty of judgment, and also 9{% - how firm, how resolved one's g@' is,
SWI?-I'I?[ talks about WUT in terms of one's g@' and Q{% Introducing the topic,
HITAT says:

qe¥e ya¥a ToIarEfay 4oy |
URATHAAJANYT GUeFcde] Uel>ord || 18 - 29

ga': f:ﬂ_q' - The difference in one's g@' - in one's faculty of discrimination and decision
‘qa: SEIE dd - and also the difference in one's resolve, in one's firmness of@@'
Wﬁﬁ'ﬂ - in terms of the three-fold I[UTs

UIIHAT  37W0T t[?Rh—_c)?—r - which | am going to explain completely as well as

separately

TA>a1d HU] - O! Arjuna, please listen. Now | am going to explain fully the

differences in one's g@' - faculty of judgment, as well as in one's Qia - resolve,

firmness of that g@' in terms of the three-fold ?!Uls - dod, {ald and (_ﬂ:IH
Arjuna, please listen.

When 3:|_c|'|7.|'|<.—-[says #U] - please listen, it means the matter is not a trivial one in spite
of its appearance. Now, describing HI GEEY g@', QWIEI'I?[says:

Ugid T fAgii @ $r1 v $AHd |
9 AeT T A1 AR gig: G wd @rfeaehr || 18 - 30
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First, we must understand that g@' and 3‘”7‘[ are not the same; they are distinct from
each other. JTTeT is knowledge, and g@' is the receptacle, the container, the U T for
that knowledge. Sri Krishna has already talked about 3T, Now he talks about g@ -

the receptacle which is appropriate for containing that 1. Only a gl Tdh g@' can

accommodate {-Ilfl?df»b Q1Ic«-i.

What is dTcd q@? W says: If the g@' is capable of recognizing,
understanding and appreciating the difference between Clq% and ﬁq% P and

3-]7-F|?fl', AT and AL, and I and H:ﬁ«‘ﬁ', then that q@' is HTTch g@' and it
is an appropriate container for HI cdeh ST, Therefore, Wsays here:

Cﬁ[ﬁ' g %F{% J 7 g@': dfT - That g@' which clearly recognizes ‘;IT{%
and %ﬁ[ﬁf which means the Cﬁ[ﬁl’ HT and %F{% T

The CIE[% AT is P ?Frm' which is the way of life which is conducive to more and

more worldly activity leading to greater and greater worldly prosperity, success and

happiness, now and later, both in this life and in all future lives, and the ﬁz[ﬁf AT is

Eh_oﬁ?:n?T E:I'm' which is Q:ﬂ'&:l' 3:|'|_Jsf and that is the way of life committed to total
renunciation of aTHAT of al actions, J HABAIIT ?FI'ITﬁ' which is the same
as m EFIW‘[ - a way of life totally dedicated to knowledge and service of
the highest level with ShaTITIT g@' and é’chmTc: g@' which is conducive to

gaining E:ﬁ&'T ultimately - liberation from all limitations and bondages, in this very life
itself.
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The g@ which is capable of recognizing clearly such Clq% AT and ﬁl?{% AT -
such Ta FATIN and HAITIT FTI

B PRI T AT q@': dfiT - the g@'which is capable of recognizing what is to

be done and what is not to be done, what is proper and what is improper in daily life,
taking into consideration time, place and circumstances

I 9T T AT q@': dfiT - the q@' which is capable of recognizing what is

to be feared and what is not to be feared. 3T here is not fear itself. It is the object of

fear. Therefore the g@' which is able to recognize the object of fear, and hence what is
to be avoided, and also the object about which there is no need for any fear

I AleT T AT g@: dfT - the g@' which is capable of recognizing what is
I as well as T %-Tj - what is bondage, as well as the cause for bondage, and

also what is ATET as well as HAT&T %-T:I - what is liberation, Real Freedom, as well as the
means for liberation, the means for gaining Real Freedom

1 g@: gy gifcddr - o Arjuna, That q% is gTfcde g@', g@' born of
| IOT.

Let us be clear in our mind about what is Fﬂ'%ﬁﬁ q% The g@ which is capable of
recognizing what is Ehjﬁ' Hm' and what is mﬂ EFITJ? the way of life committed to

ever increasing prosperity, success and happiness, and also the way of life totally
dedicated to knowledge and service at the highest level with no trace of attachment

either to fb{\d-l or Chd-cllh(’i.

o The g@' which is capable of recognizing what is to be done and what is not to be
done, what is proper and what is improper in daily life.

o The g@' which is capable of recognizing the object to be feared, and the object from
which there is nothing to be feared.

o The q% which is capable of recognizing what is bondage, as well as the cause for

such bondage, and also what is liberation from any bondage and the means of
gaining such liberation
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o The g@ which recognizes that the cause for bondage is ignorance about the true

nature of oneself, and the means for gaining freedom from all bondages is gaining
Self-knowledge.

That g@' which recognizes all the above is HI [T g@' - born of Htd ?!!UI.
Now about {TolH g@

TAT YAH HYAA T HRH T IJBRIA TT T |
IATI FSATANT ig: /1 ared Tt || 18- 31

7 g@': 3TIATId TSI - The g@ by which one understands wrongly,

one convincingly misinterprets the words pf the scripture - about what?

Qﬂﬁ?[ Hﬂ?ﬁ?[ Bl ZFl_élg:[ 9 m?:[ Ud T - about what is proper and what

is improper, and also about what is to be done and what is not to be done

41 g@': aryy m-thatgﬁism@,@bomofmﬁ dJuT.

O! Arjuna. The g@' born of YoTH  JIIUT convincingly misinterprets scriptural mandates

with respect to ‘iﬂﬁ' and 3'1"2]?# - what is proper and what is improper, and also with

respect to ?ﬂ'él?[ and 3']75|'é|?:[ _ what is o be done @ and what is prohibited

Now, about ATHH g@'

HYAA YAA 3T I A=Td THAT g7 |
AU fauwdiar o gig: a1 oy araa || 18 - 32

g7 g@': dHHAT ATAT: - the g@' which is covered by ignorance, governed by

false values, and because of that

Bhagvat Gita 69 September 10, 2006
Chapter 18



— SIETTIT Brahma Vidya
7 g@': Hﬂ?ﬁ?{ Qﬂﬁ_&[ ‘3% O - the@@'which considers 3'1'9-1?-%?:[ as

9—1?5]3:[- that which is improper as proper. Again

g7 g@': Fﬁﬁ'zﬁ?[ ﬁuﬂ?‘”?[ T FATT - the g@' which views all things, all

aspects of life as the opposite of what they really are, because of perverted thinking
and judgment

1 g@': qrey dredr - That@@'ism g@,g@bornofm II0T

Thus dTHH g@' cultivates only improper judgment and intellectual degradation,
which are not conducive to gaining ATcHAT - Self-knowledge. Then HJTdTe] talks

about Q{ ié - one's resolve, one's firmness of g@' which we will see next time.
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